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in our Dutch state, which has now for three centuries felt
in flowering family life the tensile spring of its power, the
loosening of this basic foundation may never, at least with
our permission, be allowed.

Abraham Kuyper
 former Prime Minister of The Netherlands
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Aaltje de Raadt



In Memoriam

Clara Alicia (Aaltje) Fagalde de de Raadt

31 January 1927 – 27 June 1965

Having died so young (she was 38 years old), my siblings
hardly know anything about our mother. My father remarried
shortly after her death, and her memory was rapidly erased  –
no photos of her were ever displayed at home nor was anything
spoken about her. I was by then living on my own and this lim-
ited my ability to share my memories of her with my brothers
and sisters. Happily, the theme of this book, the Christian fam-
ily, offers an opportunity to write about her, for whom the fam-
ily was of the utmost importance. Much of the principles of the
family portrayed here I inherited from her.

What  I  have  written  about  her  life  is  based  on my own
memories. But I have also thought much about the meaning,
then and now, of what I witnessed and heard about her. I have
sought to build an image of this remarkable woman of whom
Margarita, her bosom-pal, wrote “your mamá was a saint on
this earth, through her passage she left a trail of beatitude that
made us all,  who were by her side,  feel more generous and
good, for her select spirit was contagious.” To these qualities
were  added  others  that  could  be  traced  to  some  resilient
Basque genes – the name Fagalde originates from the Basque
region in southern France  – passed on to her through several
generations in Chile. This heritage made her industrious, quick,
stubborn and incredibly courageous (the Basques were never
conquered by the Romans).  

Alicia Fagalde became an orphan in early childhood. Her
mother  died  shortly  after  she was born in  Santiago and her
father passed away when she was only six years old. She was
brought up by a maternal aunt whom my mother described as
an austere and a devout Catholic. Although this aunt, a spin-
ster,  was  unable  to  provide  a  family  environment  for  this
young girl, she ensured that she received a good education by
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enrolling her as a boarder in a fine school run by nuns. Mother
spoke always highly of these nuns and during some vacations,
she chose to remain in the convent, for her aunt's house was
rather a lonely place. The nuns were kind to her and good com-
panions.

After completing school, she did a secretarial course at the
Catholic  University  and  was  employed  by  my  grandfather
(Opa), Jaap de Raadt, in his bookshop. Here she met my father,
fell in love, and they were married in December 1944. She was
not quite eighteen years old. Opa's heart was quickly won over
by this young petite girl, and he called her Aaltje (which stands
for “little Alice” in Dutch). From then on, Alicia Fagalde be-
came Aaltje de Raadt. This was not just a change of name, it
also signified a radical change in her circumstances and her
ability to learn and rapidly adapt to them. She now became part
of a Protestant family with a northern European culture strik-
ingly different to the Chilean way of life she had experienced
so far. She also embraced the Protestant faith, and although she
never showed resentment against  Catholicism, the simplicity
of the Protestant worship, its work and service ethic and the
practical emphasis of living the life of Christ suited her tem-
perament.

I was born in 1946, shortly after she had turned nineteen
years old, and my brother Kees was born two years later. Yet
severe setbacks in life awaited her within a short span of years.
At the end of 1951 Opa, her mentor and protector, unexpec-
tedly passed away. Then in spring 1953, when he was only five
years old, Kees contracted meningitis. It was so severe that Dr.
Staeger,  our  family  doctor  and  paediatrician,  thought  Kees
would not survive more than twenty-four hours.  He tried to re-
assure my mother that perhaps this was merciful for, should he
survive,  he  would  be  severely  brain-damaged  and  his  life
would be a misery.  I arrived from school when Dr.  Staeger,
rushing  past  with  a  grim  face,  was  leaving  the  house.  My
mother was standing at the bottom of the stairs. As she saw me,
she suddenly  broke into inconsolable  crying,  turned around,
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quickly climbed the stairs and went into her room closing the
door behind her. Years later, she told me that after entering the
room, she literally threw herself on her knees and begged God
to spare Kees' life. She promised God that, regardless of the ef-
fect of the meningitis on Kees, she would nurse him back to
health  and  ensure  that  he  could  continue  to  be  an  integral
member of the family. God heard her prayers, and Kees sur-
vived, but was left in a coma for four to five months. He lost
weight and was a little bundle of skin and bones on a stretcher
and had to be fed liquid food through a tube.

By this time my mother found that she was pregnant, but
sadly she also discovered that she had re-contracted tubercu-
losis,  something  she  had  suffered  before.  A combination  of
pregnancy and tuberculosis endangered her life. She underwent
a rather massive operation to remove half of the infected left
lung and eventually gave birth to my sister Alma. Her prayers,
courage and perseverance helped her battle on, and about the
time she was recovering from her operation, Kees showed the
first sign of waking from his months of sleep. He now began to
be fed solid food and rapidly regained weight. However, it was
found that the tendons of his feet had shrunk, and that he could
not walk. And although he had not lost his speech, he had also
become blind.  Yet, gradually other centres of the brain took
over the sight's function and eventually he regained his sight.
Then began the arduous task for  my mother to  get  Kees to
walk again.  This  meant  taking him several  times a  week to
physiotherapy sessions. I often accompanied her and I recall
seeing  many  children  with  polio  undergoing  physiotherapy
treatment with Kees. Those were the days prior to the develop-
ment of the polio vaccine.

At  that  time,  mentally  retarded  children  and  adults  were
kept away from normal family life. But my mother would have
none of that. In this matter she was truly ahead of her times,
and set herself to train Kees to join in at meals and gatherings
with family and friends and behave without cause of embar-
rassment. This included table manners, which were particularly
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hard for him because he did not have complete control of his
hands.  Some  family  members  thought  such  demands  upon
Kees were harsh, but my mother did not give up. It is thanks to
her perseverance that to this day Kees, now 72 years old, is
very social and also most popular with family and friends. He
can be hilarious. Part of his brain, untouched by meningitis is
quite  normal;  this  means that  his  humour  often  combines  a
childlike quality with a sharp insight of the ludicrous.

Being only two years apart, prior to the attack of meningitis
Kees and I were close playmates. His illness meant a great loss
for me and from then on I felt somewhat like an only child. My
two sisters, Alma and Anne-Mieke, born in 1954 and 1957 (re-
spectively) were too little to be my companions. My mother
must have sensed this, and began to spend a great amount of
time with me. We went shopping together, saw movies and of-
ten had afternoon tea at her favourite cafe  in Santiago – La
Gallina – famous for its chicken and avocado sandwiches made
with  bread  rolls  baked in-house.  This  started  a  very natural
friendship between us, we had similar interests, we were both
indoor rather than outdoor persons, and we both loved to talk.
As I grew older, these conversations became longer, especially
after lunch on Sundays, while my father slept his siesta, we of-
ten  talked  for  hours.  When  I  became  a  cadet  in  the  naval
academy, and would invite my friends home, they would also
join in these conversations. I can see her now as an older girl
among several younger boys. Not all talk was serious, she had
a wicked sense of humour and many times we all laughed until
it hurt. Looking back, I realise that, rather than a mother, as I
grew up, she became like an older sister. Only nineteen years
separated  us,  the  same space of  time between my youngest
brother  and  I.  This  did  not  mean  that  she  pampered  or
pandered to me. On the contrary she was rather strict and did
not hesitate to discipline me. I would have never dared to dis-
obey her. I sensed that through our conversations and friend-
ship she was preparing me for manhood and passing on the
wisdom she had learnt from Opa. Evidence of this shared wis-
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dom is that several of the praises that were said about her at her
funeral were the same – almost word for word – as those that
were said about Opa when he died.

Perhaps because of nursing Kees back to health,  she dis-
covered her vocation, and in about 1958 she joined the Red
Cross in Viña del Mar and began her training as a voluntary
nurse. All lectures were given by voluntary doctors associated
with the Red Cross and a few of them became good friends of
our family. She graduated in 1961, and later on she undertook
further training in operation theatre nursing and obstetrics. She
particularly  enjoyed  the  challenge  of  the  operation  theatre.
There,  she  told  me,  it  was  expected  that  the  nurse  would
identify  and  pass  on  the  right  instruments  to  the  surgeon
without any instruction from him.

But obstetrics was her great love. We lived on a farm about
twenty-eight  kilometres  from Viña del  Mar and at  a  certain
time almost every little urchin who lived around us was de-
livered by her.  I  recall  that  one breakfast  time,  she told the
story of a very difficult delivery that took place the night be-
fore in a one room cottage. It was a winter night and heavy rain
was falling. The cottage roof leaked, so beds had to be moved
around to keep things dry. Inside the cottage were not only the
expectant mother and her children, but also under the bed a tur-
key and her chicks (turkey chicks are very sensitive to cold
temperatures and must be kept warm). My father stood by my
mother's side with a torch and a candle to illuminate the deliv-
ery.  Despite these precarious maternity conditions, a healthy
baby was born. In fact, she never lost a baby.

Since there was no doctor in the vicinity, she also treated a
variety of ailments suffered by farm labourers and their famil-
ies.  Often on Sundays,  if  we had any doctor as a  guest  for
lunch or afternoon tea, she expected him to pay for his meal
with a consultation of some patient or other whom my mother
was not able to treat. Doctors were always only too pleased to
do this, for most of them were friends who, like her, volun-
teered their services to the poor in the main hospital of Viña
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del Mar. She once told me she had a dream of building a little
clinic at our farm and organising hygiene and motherhood les-
sons for the women. She thought if women learnt about soap,
disinfectants, cleanliness and the proper way to prepare food
for  their  families,  many of  their  diseases  could  be avoided.
Alas, she died too young to fulfil her dream.

During  my  teenage  years,  especially  after  I  entered  the
naval academy and grew into an adult, our friendship matured
and became deeper. They were happy years for her, although
they were marred by a serious family incident in which she
was treated very unjustly. I did not hesitate to take her side and
defended her. I was conscious at the time that she had no one
else  to  lean  on.  This  brought  us  even closer  to  each  other.
However, reverses in life were never able to stifle her cheerful-
ness. She was a wonderful hostess and loved to have people at
our home and watch them having a good time. Ian, one of our
friends and her many guests wrote:

I shall always cherish the memory of happy times we
all spent together, her incredible energy, the innumer-
able cups of tea she poured for us all, and while we all
enjoyed ourselves she had hardly eaten a thing, but was
just happy to see us all enjoying ourselves.

In addition to being a keen hostess, she loved her garden
and especially growing roses. Viña del Mar was known as “the
garden  city”  and  she  displayed  several  of  her  roses  at  the
yearly flower exhibition. And then one happy year, one of her
roses won the first prize. She never boasted, on the contrary,
she was very modest. But this prize was such a delight to her,
that everyone had to know about it, and everyone rejoiced with
her. The joy that the prize brought her was only a tiny reward
for all the kindness and happiness she gave to others.

In spring 1964 she found she had become pregnant once
more. We were all surprised but at the same excited with the
idea  of  a  new baby brother  or  sister  among  us.  But  a  few
months after the news, at the beginning of 1965, she received a
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final  blow.  She had again  contracted  tuberculosis  and com-
bined with her pregnancy, her age and with only three quarters
of her lungs working, the prognosis was even gloomier than
when Alma had been born in 1954. I was away from home at
the  time,  at  the  naval  base in  Talcahuano preparing  for  our
journey to Europe in the Esmeralda – the four-mast school-ship
of the Chilean navy. Both my parents decided not to reveal this
bad news to me, so as not to spoil the enjoyment of the big ad-
venture that was ahead of me.

At  the  beginning  of  March,  we  sailed  north  from
Talcahuano to Valparaíso to be with our families prior to sail-
ing  to  Europe.  We  were  scheduled  to  sail  on  Monday  29th

March and a farewell was planned on the pier where the Es-
meralda was moored. Our families would be there, and then we
would be reviewed by the commander in chief of the Navy,
Admiral Neumann. But on the Sunday prior to this, a severe
earthquake hit Valparaíso and all plans had to be changed. Due
to the risk of a tidal wave following the earthquake, the Esmer-
alda was moved from the pier and anchored out in the bay.
Moreover, due to damages to the harbour, we had to board the
launches  to  carry  us  to  the  Esmeralda  in  a  semi-abandoned
jetty near the naval shipyard. As we arrived at the top of the
jetty's steps, a launch was about to depart, which meant a very
hurried good-bye to my father and mother. Although she only
looked serious, I perceived that she was hiding a great anguish
within her. She was only able to briefly say “good bye son,
may it go well with you”. I went down the steps, boarded the
launch and turned back to look at them; they were both stand-
ing at the top of the steps illuminated by a rather weak yellow-
ish light. As we sailed out to the bay, a thick mist moved in and
covered the jetty. That was the last time I saw her.

My father later told me that, on the way back to the car, she
broke down and told him that she was sure she would never
see me again. Sadly, my departure added to the anxiety of her
ill health and pregnancy. Margarita, who was also a Red Cross
nurse, wrote:
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you were her great affection, and to her very last lucid
moments she spoke about you, what friends and com-
panions you were to each other and how well you un-
derstood each other. She acknowledged that you were
her weakness and her great preoccupation was your fu-
ture and who your wife would be.

Similar thoughts were echoed in a letter I received from the
chaplain of the naval academy, Rev. Enrique Pascal:

The last time I was with you mamá, we spoke about
you...  I  watched  her,  fragile,  spiritual,  and  thought
about her courage, as she prepared herself for a mater-
nity with grave physical problems... that spiritual qual-
ity of your mother, that sympathy that flowed out of her
innate goodness of her heart, showed a great peace in
her  soul.  She  was  a  fountain  of  courage,  rectitude,
kindness,  generosity...  Once  we commented  that  you
would be happy if you found in your journey through
life a girl that perfectly understood you, for otherwise,
you would experience great sorrow. Like all  mothers,
she incessantly watched over you.

Further words, meant to comfort me, were written by our own
pastor, Rev. Alastair Lamont, minister of the Church of Scot-
land. He was also my Bible teacher at Mackay School, and he
conducted my mother's burial service:

You know what you meant to your mother. She was so
proud  of  you.  She  trusted  you  so,  and  I  know  she
prayed for  you.  That  is  something that  can never  be
taken from you. It is something to live by always. Be-
lieve as she believed and live as she lived and one day
we can all be happy together again.

I share these very personal words that were addressed to me
by  such  faithful  friends,  to  point  out  how  important  my
mother's love, her friendship, her prayers and her faith were to
me.  They directed me  – in  her own words which she often
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cited from the Bible – to the narrow gate and narrow road that
lead on to life.

She need not have worried about my marrying the right girl.
When I set my eyes on my future wife, I saw in her the very
qualities that my mother would have approved. Veronica was
serious, lady-like, modest, intelligent and, being a social work
student, she shared the same vocation of my mother to help
those in need. Most important, she was a Christian; we had one
Master, one standard, one destination towards which to jour-
ney. And she was – is, and always will be to me – very pretty!
My only regret is that she never met her mother-in-law. For I
am sure my mother, with her loving nature, would have been
delighted with her, cherished her and treated her as her very
own daughter. Perhaps anticipating her death, while I was at
the naval base in Talcahuano, she wrote me a letter bequeath-
ing her “Eternal Fidelity” ring for me to present to my future
bride. She wished me to give it the same significance she had
given it all her life.

I believe we are much indebted to her for our happy and
solid marriage. Someone wrote “happy the man who marries
his best friend”. Friendship, especially between a man and a
woman, is something that must be learned and nurtured. Little
boys do not like to play with girls and, as they grow up, many
feel awkward in interacting with the opposite sex. Friendship
with women does not come naturally. I think mothers can sig-
nificantly help in this, surely my mother did. For through her
friendship she taught me much about what a woman expects
from her husband. She taught me how to enjoy a wife's friend-
ship,  how to be influenced by her without relinquishing my
role as the head of the family and ultimately responsible for
her  well-being.  For  almost  forty-eight  years  Veronica  and I
have been the best  of friends,  we have shared the same in-
terests,  loved  the  same music,  same books,  same films  and
same food prepared by her expert hands – except rice, which I
dislike!  We have also shared our scholarship, and her training
as a social worker has directed my research and teaching to-
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wards knowledge that benefits the needy rather than pursues
science for science's sake. And she has edited and improved
everything I have ever written.

In 1989, while attending a conference in Edinburgh, I had
the pleasure of taking Veronica to Aberdeen to introduce her to
Alastair Lamont and his wife Alice. After this happy event, he
wrote back:

It would be hard to convey to you how much we en-
joyed your visit. It was a totally unexpected and won-
derful blessing to see you again with your lovely wife...
I  just want  to say that I know how proud and happy
your mother would be to see what you are making of
your life. Her life was all too short and none too easy –
but I have no doubt that seeing you she would “see of
the travail of her soul and would be satisfied.” You are
the worthy fruit of her life.

 I do not mean to be immodest in sharing these rather flattering
remarks about myself, but it is of great comfort to know, that
despite  all  my  shortcomings,  my  mother's  travails  have  not
been in vain, and that my life and the “lovely wife” I married
are a worthy fruit of her own life.

Nor does this mean that she loved my brothers and sisters
less than me. She had an inexhaustible source of love, which
she proved through the nursing of Kees, the sacrifice of half of
her left lung to give birth to Alma and finally, her supreme sac-
rifice of her life for our youngest brother, Alastair (named after
Alastair  Lamont).  She  loved  Alastair  best,  for  “greater  love
hath no man than this,  that a man lay down his life for his
friends.” But it has been my great sorrow that my siblings were
never told about the depth and width of their mother's love and
how much  of  her  wisdom they  missed.  Therefore,  that  she
should think herself sufficiently rewarded by my life, is truly a
comfort. No pride is intended in it.

The  day  after  docking  in  Amsterdam,  a  radio  telegram
reached the Esmeralda informing me of my mother's death, one
week after she delivered Alastair. The hard task of communic-
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ating  the  sad  news  fell  on  our  chief  of  studies,  Lieutenant
Commander Hernán Hudson. My fist reaction was numbness, I
felt no pain. Being so far away from Chile, it all seemed unreal
to me. The pain came later and somehow left  a wound that
never completely healed. The sorrow that remained with me is
not that she died; we will all die and must prepare ourselves for
it. My sorrow is that she suffered so much. Her second last let-
ter to me, received in France, began:

To be frank, this is the third letter I have written you,
but this one I will  certainly send to you, because the
others were so depressing that I tore them up and will
post this instead. For the truth is, son, that I was very,
but  very  ill,  therefore  as  you  might  understand,  I
dumped all my sorrow on you, something that was un-
reasonable and not right. But yesterday and today, I can
notice a slow improvement...

Her sorrow became my sorrow, especially because I was not by
her side to comfort her. Yet, this sorrow has had a salutary ef-
fect on my life; it has unmasked the banalities of the world and
also of my profession. It has exposed the philosophic and sci-
entific affectations that I have seen around me; the false optim-
ism they seek to engender. It has led me to embrace the Philo-
sophy of Christ, and dedicate myself to a science that does not
construct empty utopias in the air, but instead is aimed at alle-
viating the suffering of the children, the elderly, the infirm. My
mother and wife's vocations have inspired this in me.

Since I did not attend her funeral, I relied on the kind letters
of friends who described what took place. Ian wrote that our
church in Viña del Mar:

was filled to capacity on Sunday morning at 9.30 a.m.
The Rev. Lamont gave a most impressive service. All
of us there were deeply touched. The Cruz Roja [Red
Cross], of which for so many years your mother took
such a very keen interest in and put such tremendous
work and effort,  turned out  in full  force. Throughout
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the  ceremony they stood guard on  either  side of  the
coffin which was placed at the foot of the altar. I can
truly say that once the service was over there were no
dry eyes in church – everybody without exception shed
a tear...

The funeral took place yesterday afternoon at the Ce-
menterio  General  in  Santiago...  She  was  laid  beside
your  grandfather,  which  your  father  was  sure  would
have been her wish.

Alastair Lamont kindly posted to me all his original notes with
the prayers and Bible readings both of the funeral service and
the  burial.  I  cherish  this  gift  not  only  as  a  memory  of  my
mother, but also of himself. I am so glad he was by her side
when she died and that he conducted her funeral service, for he
was a very godly and kindhearted pastor, whom I first knew as
a boy at school and who first planted in me the seed of the
Gospel. I cite from his beautiful eulogy published in the Union
Church Record: 

The life of Aaltje de Raadt, although to us it seemed
all too short,  was one of almost incredible sweetness
and strength.  I  have known very few people who on
such short acquaintance have impressed me so deeply.
Surely she taught us by her short life how important it
is not just to live long but to live well...

In  her  unpretentious  way,  Aaltje  was  a  profoundly
spiritual person – to a degree beyond the level of most.
It is almost as if she had grown ready before the rest of
us for something greater  than this life can offer. Her
soul  became  too  great  for  her  body  to  contain.  And
now, like one of her own roses, the beauty of her spirit,
which we here saw only in the bud, has bloomed in all
its fullness above.

She was above all  a  person who gave herself  – so
fully, so recklessly to her family, to her friends. In her
devoted work  for  the  Red Cross  she  gave herself  so
fully helping strangers whose only call upon her kind-
ness  was their  need.  Yet  all  this  she did without  the
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least  sense  that  she  was  doing  anything  special.  She
said once in a personal conversation that she was only
trying to give back to God a little of all that she felt He
had given her...

And  so,  with  regard  to  the  life  that  we  remember
today, lived so generously and sacrificially and ended
so soon, there will be none to criticise but there may be
some who will  mourn saying,  “To what  purpose was
this waste? To what purpose is this loss?” But in our
hearts, if we listen, we can hear the Master answer for
her – “She has done a good work for me. Her life is not
wasted; it is not lost – it has been accepted.” 

In addition to these notes from her funeral, I received some
dried flowers which Margarita took from the wreath that my
father had ordered on behalf of himself and us children. She
suggested that perhaps I might like to cast them to the sea in
her memory. But I could not part from them. Instead, I placed
them inside my Opa's Bible given to me by my grandmother
(Oma) while I was a cadet in the naval academy. They remind
me of three important teachers in my life, the Bible, Opa and
my mother.

Donald
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Preface

On 14th November  2017,  shortly  after  10  am, Australia's
chief statistician delivered the results of a survey that asked
Australians whether they were in favour of changing the law
“to  allow  same-sex  couples  to  marry”.  Eighty  percent  of
people who were registered to vote responded to the survey,
and almost two-thirds (61.6%) of the responses were in favour
of same-sex marriage. If we merge this result with the people
who did not respond to the survey1, then 77.5% of respondents
were  in  favour  of  same-sex  marriage  or  just  did  not  care
enough about marriage to express their view. Many influences
could have brought this about: other countries have introduced
similar legislation which could have turned people against the
family, or one could blame it on the aggressiveness of the de-
genderisation2 movement and its ability to manipulate the me-
dia and intimidate weak politicians. But the essence of the res-
ult was that here, in Australia, the people had spoken.

More than three quarters  of  Australians  formally  rejected
the social and cultural norms accumulated through the experi-
ence and wisdom of ages.  They dismissed the evidence dis-
played in every healthy human body. They turned a blind eye
on the impact  that the violation of biological,  psychological
and cultural norms has upon humanity, as environmental issues
have demonstrated.  With one mark on the survey form, and
with little regard for the barbarity of such action, a majority of
citizens redefined the most fundamental social structure of hu-
man life, the family. They foolishly cracked both the founda-
tion stone and model of civilisation. And what is most inexcus-
able, they placed children in a very vulnerable situation. This
wilful ignorance of the norms of human life was demonstrated
by the vulgar public revelry with which the results of the sur-
vey were greeted. Men dressed up as harlots and other bizarre
costumes which provided a sample of the level of intellect and
1 The participation rate was 79.5.
2 This term is now defined in dictionaries as “1 to free from any associ-

ation with or dependence on gender... 2 to rid of unnecessary reference
to gender or of prejudice toward a specific sex” (www.dictionary.com).
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culture  that  they  contribute  to  society.  Even  children  were
drawn into welcoming the results  by reciting what they had
learned by rote from their irresponsible mentors.

But I also interpreted this event as a direct attack on our
marriage. My wife and I were married in 1972 according to the
rites of the Church of England in Australia, that is, according
to the form of solemnisation of marriage as laid out in the 1662
Book of Common Prayer. It was done according to the law pre-
scribed by the Marriage Act 1961-1966. The Reverend Regin-
ald T. Platt who wed us, exhorted us in his sermon to make our
marriage the foundation of our love and not vice versa. This
was wise advice which we have followed, and it has worked.
For almost half a century our lives have been united on this
foundation. We have built on it our relationship as husband and
wife and as parents to our children. Upon this foundation we
have developed our science, taught our students, collaborated
with our colleagues and shared in the life of the wider com-
munity. Our research in community development and the text
books and papers we have written for our students  has also
been inspired by this foundation.

Changing  the  Marriage  Act  turns  this  foundation  upside
down. It makes sexual preferences  – whether imprinted psy-
chologically or induced by peer pressure  – the foundation of
marriage. It seeks to put asunder what God has joined together.
But sexual preferences have nothing to do with true love. No,
at best they are the product of mere passing sentimentality and,
at worst, lust. True love demands far more from lovers. While
it does not exclude pleasure, it unites them also in sharing tears
and hardships, in building and often in witnessing things being
torn down, and then, in rebuilding again. True love puts the
other first. And in addition to God, true love derives its energy
from perseverance shown over many years.

Surely our grandparents would be astonished at the need to
defend these  things,  which  to  them were  self-evident.  They
taught the next generation the norms of life  – what was right
and what  was wrong  – which they themselves  had received
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from their elders. They transferred what was in their hearts and
it was received as such by their children. But things have radic-
ally  changed;  the validity  of  the norms that  were plain and
clear to them has now been challenged. Thus, this book is a
vindication of these norms, and in order to accomplish my mis-
sion I have laid hold of history, sociology and epistemology.
My aim is to defend the family and above this, to defend the
children, for they have no voice to defend themselves.

Malua Bay, New South Wales





1 Introduction

The group portrait on the cover of this book – Group Por-
trait of the Meebeeck Cruywagen Family – represents the bib-
lical idea of the family. It was “the tensile spring of... power”3

behind the Dutch Republic. The father of this family, Hendrick
Cruywagen, was most likely a wealthy merchant. Yet, there is a
strong air of sobriety in the portrait reflecting the spirit of the
Reformation in Holland. Ostentation was shunned as being an
insult to the poor and people of means lived dignified lives and
eschewed the display of luxury or indulgence. Much of their
wealth went  to  provide for the vulnerable,  such as  orphans,
homeless  men  and  women  and  the  infirm.  Moreover,  these
ventures were directly administered and the donors – wives as
well as husbands – spent many hours managing them and also
financed  the  erection  of  the  beautiful  buildings  that  housed
them4.

Hendrick  Cruywagen,  the  head  of  the  family,  modestly
stands at the far right of the painting. He appears rather shy,
looking away and yet  tenderly holding his  wife's  hand. The
central place of honour has been ceded to Hendrick's mother-
in-law. She sits at the centre of the family, encircled by a pro-
tective ring formed by the whole  family, including the horse
and the billy goat. The latter adds a touch of humour to the oth-
erwise sober character of the painting.  The boys next to the
goat appear to be coercing it to look into the “camera”. The
house in the background, mostly hidden by the trees, contrib-
utes to the feeling of modest homeliness of the painting. For
centuries this view of the family has been shared by Christen-
dom5, from east to west. This is the family that was violated in
November 2017.

3 Kuyper, 1950, p. 56.
4 van Voss et al., 2012.
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Overview

What  happened  then  was  however  a  symptom  of  a  far
deeper disease,  atheism.  Atheism, it  has been said,  “poisons
everything”6, even the family.  Atheists include not only those
who openly profess their disbelief, but also those who may not
profess it but nevertheless practise it. This includes agnostics
and deists. For God must be lived7 and not just believed. God
is  not optional,  one is  either for or against  him, there is  no
middle  ground8.  This  has  serious  sociological  connotations.
Those who are for God – that is, live in him – bring people to-
gether, those who do not, divide and scatter them9. 

Let us be reminded that the cultural contribution of atheists
throughout  history is meagre, especially when compared with
the contribution of true Christianity. I emphasise the word true,
for not everything that passes under its name is the Christianity
of Christ. But among his true followers, we will find the com-
posers of the finest  of music, paintings, literature, inventors,
statesmen and scientists. Their lives, selflessly dedicated to the
service of others, have been a blessing to  humanity and have
placed Christendom as the envy of the world. Conversely, one

5 The term Christendom includes the Jewish community who also share a
common Judaeo-Christian culture. I regard the modern terminology of
“West” and “Western” inadequate, for it denies its biblical foundation
without which it would be mere barbarianism. At its lowest point, such
as during the reign of  Ahab and his  consort  Jezebel,  Israel was still
called Israel despite there being almost nothing to deserve the meaning
of its name: “God prevails”, BDB (H3478). But, God does indeed pre-
vail; otherwise we would have no hope or motivation to fight our way
out of the present social catastrophe.

6 Hitchens and Berlinski, 2010.
7 Phillipians 1:21.
8 Therefore, I use the term secularism as a synonym of atheism.
9 Matthew 12:30; Luke 11:23. The original word translated as scatter is

σκορπίζω (G4650): “fly in every direction... to scatter abroad”, Thayer.
According to Thayer, the etymology of this word is σκορπίος (G4651):
“scorpion”. This sheds light on the interpretation of Luke 10:19, where
Jesus says that he has empowered his followers to tread on scorpions.
That is, to tread on those who tear society apart.
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should be wary of those who serve  Christ with their lips but
not with their hearts and their hands10.

Within atheism, one should be especially wary of deism, for
although it gives an impression of mildness, it has historically
proven to be a trap leading to  atheism. Its father is  Aristotle
who introduced the idea  of  a  deity  made of  pure reason or
thought. Apart from giving the world its initial impulse,  Aris-
totle's deity removed itself completely from the affairs of man-
kind. Therefore, I will begin by explaining  – in Chapter 2  –
some of Aristotle's ideas that have most influenced us. We will
pay special attention to his views on reality, for they remain in-
force to  this  day,  and they explain much of the inability  of
modern man to cope with reality. Chapter 3 shall trace the path
that Christendom has followed since the reintroduction of Aris-
totelian deism and rationalism in the 16th century.  This ration-
alism with time, was transformed into a practical kind of reas-
oning,  known as  instrumental  rationality,  that  pervaded  the
whole of  Christendom. It prescribed the organisation of  bur-
eaucracies  – both government and private  – and introduced a
new ethic and redefined man. It transformed the whole of soci-
ety into a  large assembly  line operation turning people into
producers and consumers.  Instrumental rationality became the
chief enemy of the family and the first agent in its decline.

Due to  its  practical  emphasis,  instrumental  rationalism is
oppressive. One cannot be surprised therefore that there should
eventually rise an intellectual force against it, an anti-rational-
ism based  on  total  subjectivism.  We  will  examine  this  in
Chapter 4. The origins of subjectivism are found in the philo-
sophy of Kant who shaped almost all philosophical thinking in
the 19th and 20th centuries.11 Instrumental rationality on the one
hand and  subjectivism on the other, are two discordant notes
that have attempted to balance out each other without much

10 Ezekiel 33:31; Matthew 15:8.
11 Most  of  this  philosophical  development  took  place  in  Germany and

contributed to the destruction of that nation in the first half of the 20 th

century.
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success.  Subjectivism acts as a valve that lets out the highly
pressurised rigidity  that  corporate  life imposes  upon people.
This  release  valve  generates  much of  the  chaotic  behaviour
found  in  the  lives  of  modern  people.  The  degenderisation
movement is an integral part of such  chaos, and so is  family
dysfunction and child abuse. And since, as I shall argue later,
the  family is  an  image  of  society,  it  explains  the  political
present-day chaos we are witnessing in governments and also
in the leadership of our institutions.

This  chaotic  way  of  living  is  abnormal.  Abnormality,
whether biological or cultural is lethal and therefore in Chapter
5 we explore the biblical ideas of  life and the  Spirit of  God,
which the Bible regards almost as synonymous with Life (with
a capital L). We also introduce the biblical form of reasoning,
historical reasoning, that opens our minds to a wide and  dy-
namic mode of thinking that goes far beyond the narrow and
static  rationalism of  Aristotle and  instrumental  rationality.
Chapter 6 introduces the reader to sociocybernetics – a branch
of sociology and systems science – which is modelled on the
way that the brain regulates the various organs in our body to
keep us alive. We deal with several systemic concepts such as
information,  time,  feedback and its  adaptation role to protect
and preserve  life. Chapter 7 moves our discussion a step fur-
ther and enters into an exploration of historical living. In con-
trast to  adaptation which is focused on our internal everyday
life, historical living aims at restoring the external environment
that surrounds our everyday life. We also consider a different
type of  time,  historical  time, which transcends the  chronolo-
gical time kept by our watches. 

Finally, in Chapter 8 we address the  family and the  com-
munity with the various sociocybernetic concepts introduced in
the earlier chapters. We affirm that a  normal and free human
life can only be obtained when there are only two levels in so-
ciety,  family and  community. However, these two levels can
only be viable if they are externally sustained. Only  God can
sustain them and preserve the freedom of the people. Atheism
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is  incapable of this.  Its  approach is  to substitute  family and
community with bureaucracy that removes human  freedom –
except for  sexuality – by promising material wealth.  Atheists'
bargain with the people is “we will make you rich, but we will
not make you free”.12

12 Grant, 2019





2 Aristotle's Metaphysics

Introduction

Aristotle was a  systematiser  of  ideas;  he abstracted  them
from their everyday setting and organised them under logically
constructed  definitions.  These  definitions  allowed  him  to
present his material in an orderly fashion, which accounts for
being able to finds one's way around Aristotle's writings much
more easily than one can do with  Plato's. We are indebted to
him for this, for order and method are essential to the scientist
to arrange his ideas in a manner that reaches others. For his
times, he was a competent natural scientist. But his concept of
reason, which corresponds to formal logic, became an intellec-
tual straitjacket when he moved into the realm of the humanit-
ies. His works on metaphysics – the study of what is real – was
hampered by his narrow  methodology and  depersonalised his
philosophy.  He  separated  the  person  from his  thinking  and
made it appear as if science had an existence of its own. In par-
ticular, he disregarded history as a discipline13; it was a major
mistake, for an understanding of history is an essential founda-
tion to the development of the humanities, just as mathematics
is to the physical sciences. It blinded him and made him unable
to see true reality and ultimately the living God. However, as I
have said, we must evaluate him within the time he lived in or-
der that we in the 21st century, who have a much greater histor-
ical perspective, might not repeat the mistakes he made in the
4th century BC.

Reason, Reality, Truth and God

Greek tradition believed that the sky (ο ρανός)ὐ  was a con-
cave dish made of solid metal with the stars and sun affixed to
it14.  The whole dish was  thought  to  revolve above the earth
generating the movement of the sun and stars which we ob-
13 Powell, 1987.
14 MLSJ.
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serve. According to Aristotle, all reality was contained within
the world15 as a closed system. Within this system – and fully
contained within it – was nature16. Nature excluded any possib-
ility of there being anything existing beyond the concave dish
that covered the earth. He definitely discarded any Platonic no-
tion of supernatural forms. This led him to value empirical ob-
servation – for which science is indebted – which he wedded to
theoretical  deduction.  Here,  we are particularly interested in
his theorising.

Aristotle provided several definitions of  nature, but we are
only  concerned  here  with  two  of  them.  The  first  of  these,
defined  nature as the substance17 of things and this substance
was comprised of both matter and form18. For example, a silver
cup was made of silver – the matter – and of a form or model
that shaped the silver into a cup. Matter then stood for the po-
tentiality of a thing while the form represented its  reality. His
second definition of nature is more complex:

Nature is the distinctive form or quality of such things
as have within themselves a  principle of motion, such
form or  characteristic  property  not  being  separable
from  the  things  themselves,  save  conceptually...  this
view of where to look for the nature of things is prefer-
able to that which finds it in the material; for when we
speak of the thing into the  nature of which we are in-
quiring, we mean by its name an actuality not a poten-
tiality merely.19

This is not an easy definition to follow, but it may ease the
task if we consider for the sake of illustration, the nature of a
chair.  Now,  Aristotle would call  the wood, used by the car-
penter, a mere  potentiality of the chair. But the  form – or the
model  – used by the carpenter, he would call  its  nature. And

15 Aristotle, 1989, III, 997b.
16 φύσις: nature, i. e. the order or law of nature, MLSJ.
17 ο σία: the being, ὐ essence, nature of a thing, MLSJ.
18 Aristotle, 1989, V, 1014b; VII, 1033b.
19 Aristotle, 1929, I, I, 1, 193b, emphasis added.
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this  nature,  and  only  this  nature,  Aristotle would  regard  as
“full, complete reality” and coined the word εντελέχεια to de-
scribe it20. Now the transition from potentiality to full reality –
from wood to finished chair – implies that nature is dynamic; it
is  a  happening  or motion  that  is  dictated  by  the  form and,
therefore he says, we should consider the form, rather than the
matter of  a thing,  as  true  reality or  actuality.  Finally,  while
Plato placed forms beyond our world,  Aristotle located them
within it, that is, within the closed system of nature.

God and Reason

Next, we must follow Aristotle's views on motion, that is,
from potentiality to full actuality, from wood to a perfect chair.
We must underline the word perfect, for Aristotle considered a
chair to be real only when it was perfect. This transition from
potentiality to actuality furnished him with proof of the exist-
ence of God. He argued that, “since that which is moved must
be  moved by  something”,  then  there  had to  exist  a  “prime
mover...  which  was  essentially  immovable  and  eternal.”21

Moreover, because the  Prime Mover was himself immovable
and therefore had no  potentiality,  Aristotle concluded that he
was pure actuality and “complete reality”22.

From this idea of  God as a  Prime Mover,  Aristotle moves
on to reason. God he stated, through his “divine possession of
rational  thought”,  was able  to  contemplate  pure  actuality as
something that was “most pleasant and best”23:

Now [rational] thinking in itself is concerned with that
which  is  in  itself  best...  [and]  thought  thinks  itself
through participation in the object of thought; for it be-
comes an object of  thought by the act of apprehension
and thinking, so that thought and the object of thought

20 MLSJ.
21 Aristotle, 1989, XII, 1073a.
22 Aristotle, 1989, XII, 1071b; XII, 1074a.
23 Aristotle, 1989, XII, 1072b; see also Aristóteles, 2017, I, Note 681.
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are the same, because that which is receptive of the ob-
ject of thought, i.e. essence [ο σίαὐ ], is thought.24

This passage is best understood by reversing the order of its ar-
gument and by referring once more to the example of the chair.
If we think about the chair when it has reached complete actu-
ality, that is, when it is a perfect chair, then the chair and our
thinking about it will be the same. That is, there will be perfect
correspondence  between reason and full  reality.  Conversely,
anything that defies reason is not real, it is not an actuality and
it does not occur. We will refer to this posture as rationalism. It
is important that we should mark this Aristotelian rationalism,
for it has been fully endorsed by modern man. Modernists have
turned this into an axiom and believed that ultimately, all nat-
ural reality can be known by reason. The opposite also applies;
if something cannot be understood by reason, even if it is ob-
served, then it is not real and not true. It is a delusion. This ar-
gument  is  often  applied  against  biblical  claims  that  Christ
walked on water or that he rose again from the dead. Since one
cannot place such events within the framework of reason, they
cannot have happened. Only what fits such a framework hap-
pens, anything else is a delusion.

Since the Prime Mover was pure actuality and pure actuality
was the same as reason,  Aristotle concluded that  God's only
activity was to think about thought, which in turn meant think-
ing about himself. God was an intellectual concept and life it-
self was a concept:

life belongs to God. For the actuality of thought is life,
and God is that actuality; and the essential actuality of
God is  life most good and eternal. We hold, then, that
God is a living being, eternal, most good; and therefore
life and a continuous eternal  existence belong to God;
for that is what God is.25

24 Aristotle, 1989, XII, 1072b.
25 Aristotle, 1989, XII, 1072b, emphasis added.
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No doubt Aristotle's ideas of God, life and goodness are so
abstract that it is difficult to imagine how they could be applied
in practice. Despite this, they have strongly influenced Chris-
tian and non-Christian science alike, sometimes with very neg-
ative consequences. It is important therefore that one should
have a general grasp of where Aristotle's thought leads.  Figure
1 may help us in this endeavour.

Figure 1: Aristotle's Concept of Reality

The arrows in the figure show the path that motion follows in
the  mind  of  Aristotle.  The  horizontal  dashed  line  separates
what Aristotle regards as “reality” from what we, in his scheme
of things, would regard as the world's  predicament and there-
fore the  real reality. Let us begin with arrow 1 in the lower
right-hand corner. We have made it short to emphasise that the
Prime Mover or  God moves only once at the beginning and
then retreats into himself. Arrow 2 is the motion from potential
to actual and therefore to reality. Arrow 3, flowing in both dir-
ections between  actuality and reason, is meant to emphasise
that  there is  a  correspondence  between reason and  actuality
which makes the latter  perfect. Likewise, arrow 4 indicates a
correspondence between reason and God, which makes reason

potentiality

reason  
divine

Prime Mover 
God, life

perfect 
actuality  reality

12

3 4

predicament
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divine  and  life an  eternal  existence.  Two important  matters
should be noted here. Firstly, although Aristotle does not con-
sider the world as  static, its movements are nevertheless con-
trolled by a static reason, that is, contrary to what one observes
and experiences, he saw the world and  life as operating as a
machine26. Secondly, his idea of  reality is entirely abstract, it
leaves out of the historical drama human potential that is con-
tinuously wasted and where men commit the most atrocious
crimes against men. How does Aristotle face this predicament?

Happiness, Ethics and Wisdom

Well,  he does not  seem interested in  the world's  predica-
ment. He circumscribes himself to his  own area of  reality –
above the dashed line in Figure 1  – where he thinks the pur-
pose of life is to attain happiness27. This pursuit of happiness is
for him absolute and final, for “no one chooses [happiness]...
for anything other than itself.”28 Happiness he maintains, is di-
vine29.  Even  virtue is subservient to  happiness as  virtue is  a
means to happiness:

honour,  pleasure, reason, and every  virtue we choose
indeed for themselves...  but we choose them also for
the sake of  happiness, judging that by means of them
we shall be happy.30

There is subtlety in this passage, for it permits an interpretation
that renders a self-interested notion of love and ethics31. Would
one choose virtue in circumstances that lead to unhappiness? It

26 General systems theory rose precisely as a way out from this miscon-
ception.  That  is,  Aristotelian  rationalism is  inadequate  to  understand
life; von Bertalanffy, 1971.

27 ε δαιμονία: “prosperity, good fortune, opulence...”, LSJ.ὐ
28 Aristotle, 1908, I, 7.
29 Aristotle, 1908, I, 9.
30 Aristotle, 1908, I, 7.
31 Here we have a foundation to the utilitarian  ethics of J. S.  Mill, 2004

with which we deal in later chapters.
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does not seem so, for  self-interest seems to lurk behind Aris-
totle's  definition  of  love as  “friendly  love,  affection,  friend-
ship...”32,  something  that  according  to  him  ought  to  be  be-
stowed only upon the deserving for “not everything seems to
be loved but only the lovable”33.

How  should  one  discern  between  those  who  are  lovable
from those who are unlovable? This, replied  Aristotle, was a
matter for the soul to discern. Man shared with nature qualities
of vegetable and animal  life but, above these, he possessed a
rational soul34. The soul not only set him apart from plants and
animals but was the instrument by which he grasped truth. He
was aided in this by five intellectual tools; here we are only in-
terested  in  two  of  them,  they  are  “practical  wisdom”35 and
“philosophic  wisdom”36.  Practical  wisdom is  focused on ac-
tion;  it  is  meant  to  guide  man  in  his  everyday  affairs.  But
above this, man needs “philosophic wisdom”37, a superior form
of wisdom which is the most perfect form of knowledge. It was
this philosophic wisdom that enables the philosopher to attain
happiness and make him self-sufficient:

self-sufficiency... must belong most to the contemplat-
ive activity [of engaging in  philosophic  wisdom]. For
while a  philosopher, as well as a just man... needs the
necessaries of life, when they are sufficiently equipped
with things of that sort the just man needs people to-
wards whom and with whom he shall act justly... but
the  philosopher,  even  when by  himself,  can  contem-
plate truth...38

32 φ λία, MLSJ.ῐ
33 φιλητός: “worthy of love”, LSJ; Aristotle, 2015, VIII, 2.
34 Aristotle, 2015, I, 7.
35 φρόνησις: “thoughtfulness, prudence”, MLSJ.
36 σοφία: “wisdom, philosophy”, MLSJ.
37 Rather than using the Spanish equivalent to practical and  philosophic

wisdom,  J.  P.  Bonet  translates  φρόνησις and  σοφία into  the  English
equivalent  of  prudence  (prudencia)  and  wisdom  (sabiduría);  Ar-
istóteles, 2017, II, VI, 12, 1143b.

38 Aristotle, 2015, X, 7.
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In this citation  Aristotle compares the  philosopher with other
virtuous  persons,  such as  the  just  man.  While  the  just  man
needs other people around him in order to practise his justice,
the  philosopher does not need others to  philosophise. He can
do it  completely by himself,  because  philosophising  is  pure
contemplation of truth and requires no further action. He could
be  labelled  an  escapist.  Moses,  the  prophets,  Jesus  and  the
apostles were accused of turning the world upside down39. No
such thing  would  occur  to  Aristotle.  Not  only  is  the  philo-
sopher a true  individualist but since his  God and his  thought
are depersonalised, by enticing us to follow his example, Aris-
totle, perhaps unwittingly, has paved a way for us to become
dehumanised. For humanity is both social and personal.

Evil

Aristotle does not entirely ignore that there is  evil  in the
world. Although some of his ideas regarding evil appear to be
contradictory40, they are important enough to be considered, for
they have been assimilated into modern thought. Firstly, Aris-
totle places neither evil nor good in the nature of man, but on
his activities which produce either good or evil41. Man begins
life as  a  “tabula  rasa”42;  he  starts  life with  a  mind  that  re-
sembles  a  “writing-tablet  on  which  as  yet  nothing  actually
stands written...”43 The function of a good man is to live:

a certain kind of life, and this [life] to be an activity or
actions of the soul implying a rational principle... and if
any action... is performed in accordance with the appro-
priate  excellence...  [then]  human  good  [ νθρώπινονἀ

39 John 11:47-50; Acts 6:20, 17:6. 
40 Brickhouse, 2003.
41 Aristotle, 2015, II, 1.
42 This idea was introduced into  modernity by men such as Locke, who

proposed initially “the mind to be... white paper, void of all characters,
without any ideas...”, Locke, 2015, I, 2.

43 Aristotle, 2015, III, 4.
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γαθὸν] turns out to be [an] activity of ἀ [the] soul in ac-
cordance with virtue...44

That  is,  good  emerges  out  of  activities  that  are  guided  by
reason and of which he has “nothing to repent of.”45 As we
have seen  Aristotle regarded reason as divine46, and therefore
conducive  to  virtuous  action.  Therefore,  education  and  the
formation of appropriate habits were key in producing a good
man47.

But just as Aristotle relates goodness to friendship, he links
evil  with  hatred,  evil  men  “who  have  done  many  terrible
deeds... are hated for their wickedness...”48 Rather than choos-
ing activities that are virtuous, they choose what is pleasurable
but harmful and this leads them to sorrow. Note that wicked-
ness resides not in them, but in the activities they choose. Be-
cause of their choice, they are not only disliked by others and
denied friendship, but they dislike themselves, “having nothing
lovable in them they have no feeling of  love to themselves...
they are laden with repentance.”49

History

The  Greek word στορίαἱ ,  translated into the English word
history,  has  a  rather  broader  meaning  that  is  ascribed  to  it
today. For us, history is a set of events spread out over a partic-
ular span of time and happening in a specific geographical re-
gion. Thus, for example, people speak of the “history of the in-
dustrial revolution” or “ancient  history”.  στορίαἱ  on the other
hand, can simply mean an inquiry, what is learned from such

44 Aristotle, 1908, I, 7.
45 Aristotle, 2015, IX, 4.
46 Aristotle, 1989, I, 983a; 2015, X, 7.
47 While one cannot dispute that education and good habits are necessary,

they are nevertheless by themselves not sufficient to shape goodness in
a man.

48 Aristotle, 2015, IX, 4.
49 Aristotle, 2015, IX, 4.
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an inquiry  or  its  account50.  This  account  can  sometimes  re-
semble what we understand as  history. But, while we regard
the study of  history as valuable by helping to avoid the mis-
takes of the past,  Aristotle had much less appreciation for it
and regarded it as  an  inferior  science even when compared
with poetry51:

The poet and the historian differ not by writing in verse
or in prose... The true difference is that one relates what
has  happened,  the  other  what  may  happen.  Poetry,
therefore, is more philosophical and a higher thing than
history: for  poetry tends to express the universal,  his-
tory the particular. 52

For Aristotle, history was an account of a set of events offering
no explanation as to how they related to each other. Poetry on
the other hand, narrated events that were arranged according to
a plot that preceded such events. This plot, Aristotle specified,
had to be “rational”, in his composition

the poet  should prefer...  [rational]  impossibilities to...
[irrational]  possibilities.  The  tragic  plot  must  not  be
composed  of  irrational  parts.  Everything  irrational
should, if possible, be excluded...53

Therefore, he would have preferred a poem that described an-
imals talking to each other – as found in the fables – as long as
their dialogue and actions followed a rational plot. Conversely,
he  would  have  regarded  as  inferior  a  narration  about  real
people which followed no rational plot. He reaffirms with this
the supremacy and infallibility of reason even when divorced

50 MLSJ.
51 He means epic poems that were comprised of narrated events.
52 Aristotle, 1902, IX, 1451b.
53 Aristotle, 1902, ΧΧΙV, 1460a. The words εικοτα (like truth, i.e. likely,

probable, reasonable, MLSJ) and απιθανα (plausible miracles, LSJ) in
the original are rather ambiguous. Therefore,  I  have substituted them
with rational and irrational which I believe represent more accurately
what Aristotle intended to say.
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from empirically observable facts. The rational dialogue of the
animals contained a “universal” principle while the irrational
dialogue of the people had no further meaning beyond it being
possible.

Critical Evaluation

One ought to consider a man's ideas within his  historical
times and not ours, but as we shall see in the next chapter, Ar-
istotle's  ideas were assimilated first  in  the  Middle Ages and
then in our era. Therefore, our criticism is not so much directed
to Aristotle but the people who uncritically adopted his ideas.
There are two major issues that need to be addressed which
contributed to the dismissal of the Bible from Christendom be-
cause it  was considered intellectually inferior to  Aristotelian
rationalism and unreliable in its historical veracity. Thus, Aris-
totle's God, the “divine reason”, usurped the place of the God
of  Abraham, Isaac and Jacob. This gave birth to  secularism,
and these two have become firmly integrated with each other;
secularism implies rationalism and rationalism implies secular-
ism.

Firstly, by becoming the judge of what was real and unreal,
rationalism eliminated any possibility of understanding the hu-
man predicament which we mentioned above. How can reason
explain the ravages of war? Rationalists argue that if people ac-
ted according to reason, wars and other such evils would be
overcome. They do this because they assume, with  Aristotle,
that evil resides not within the inner man but in his actions. If
his actions were driven by reason, there would be no  evil in
them. Yet the empirical evidence throughout  history is to the
contrary, for there is an obstinate propensity within all man-
kind to commit evil. This propensity the Bible calls sin; it be-
gins by dealing with it in the third chapter of Genesis and does
not abandon it until the very last verse of the book of Revela-
tion; it is its central theme. Rationalists might disapprove of
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the idea of sin, but at the very least the Bible addresses it while
reason turns a blind eye towards it.

Secondly, due to its  static character, reason is incapable of
dealing with the  dynamics of  life.  Aristotle's idea is that mo-
tion,  to  be  real,  must  be  controlled  by  a  reason  that  never
changes. Such motion is the motion of the  machine; but this
state of affairs is far from being represented in the  dynamics
we observe in a living creature, whether it be that of an amoeba
or that of a man or anything in between. Thus if we follow
reason's own canons,  life is unreal. This has been empirically
shown; no-one has been able to produce life. It remains a mys-
tery; therefore we cannot look to rationality to guide us as to
how to live. And not to know how to live is sheer  madness.
The  madman,  wrote  Chesterton,  “is  the  man  who  has  lost
everything except his reason.”54 Had Chesterton lived in our
own times, he would have discovered that eventually, the mad-
man loses his reason as well. How this happened will be ex-
plained in the following chapters. 

54 Chesterton, 2005, II.



3 Instrumental Rationality and Modernity

We have  dealt  with  Aristotle in  some detail  because  his
ideas have had such a vast influence on Christendom, either by
providing it with the rational basis for its deliberations or by
generating a reaction against the dominance of rationalism. At
the beginning of the second millennium  Aristotle was redis-
covered in  Spain because of the  Moors.  His most important
followers  in  the  twelfth  century  were  Averroes (1129-1198)
and Maimonides (1135-1204); both were physicians and philo-
sophers.  Their  expositions  of  Aristotle supplied  the  ground-
work for the theology of Thomas Aquinas (1225-1274), a Be-
nedictine  monk.  By  assimilating  Averroes and  Maimonides'
works,  Aquinas erected  his  Summa  Theologica55,  a  monu-
mental attempt to place the message of the Bible into an Aris-
totelian framework. The Summa became the official dogma of
the Roman Catholic Church as well as the scholastic methodo-
logy for understanding the Bible.

Towards the end of the 15th and the beginning of the 16th

centuries,  the  Christian  humanists,  led  by  Erasmus,  rejected
scholasticism and its dogma, and blamed it for the cultural de-
cline of  Europe and the corruption of its  universities. While
they appreciated some of Aristotle's contribution, especially to-
wards the natural sciences, they dismissed his rationalism as an
instrument to understand the  Bible. Instead they relied on the
humanities – chiefly language and history – as the appropriate
tools  for  biblical  interpretation.  They also rejected the  Aris-
totelian  definition  of  philosophy  as  the  pursuit  of  wisdom
through pure reason. They defined  philosophy as the endeav-
our to capture the  wisdom of  Christ and bring all the discip-
lines under it, in order to provide them with a cohesive articu-
lation. The philosophy of Christ became the humanists' gram-
mar of science56. They also gave preference to empirical obser-
vation over theoretical speculation as the proper footing for the

55 1947.
56 Or the orthography of the sciences, if we consider the disciplines as the

letters of the alphabet, Melanchthon, 1999.
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sciences. Such empirical emphasis, as much as in the natural as
well  as  in  the  human sciences,  triggered  the  great  advance-
ments in science and culture in the 17th century.

Instrumental Rationality and Modernity

But Aristotle's rationalism raised its head once again in the
work  of  Descartes (1596-1650).  Ironically,  Descartes wrote
most of his philosophy while living in the Netherlands during
the Golden Age of the Republic when the Philosophy of Christ
predominated its culture. Yet, Descartes made plain his allegi-
ance to Aristotle:

In  trying  to  explain  the  general  nature of  material
things I haven’t used any principle that wasn’t accepted
by Aristotle and all other philosophers of every age. So
this  philosophy, far from being new, is the oldest and
most common of all.57

While Descartes planted Aristotelian rationalism back into the
intellectual world, he did not discard his belief in God's provid-
ence nor his Catholic faith. He accommodated faith and reason
together by allocating a separate domain to each. 

The next step in bringing rationalism back to  Christendom
was taken by Spinoza (1632-1677). Spinoza was raised in the
Jewish faith but, in contrast to  Descartes, abandoned his reli-
gion and embraced an Aristotelian type of deism:

By God, I mean a being absolutely infinite – that is, a
substance  consisting  in  infinite  attributes,  of  which
each expresses eternal and infinite essentiality.58

And, like  Aristotle,  Spinoza reached out to  God through pure
rationalism:

57 Descartes, 2008, 200.
58 Spinoza, 2014, I, I, VI.



♣ Instrumental Rationality and Modernity 21

Thus in life it is before all things useful to  perfect the
understanding, or reason, as far as we can... to  perfect
the  understanding  is  nothing  else  but  to  understand
God,  God’s  attributes,  and  the  actions  which  follow
from the necessity of his nature.59

It  is  unlikely  that,  by themselves,  Descartes philosophy and
Spinoza's deism would have had much social and cultural im-
pact on Europe. But their ideas remained in gestation for more
than a century until  the right set  of circumstances presented
themselves. This happened in 1789, during the French Revolu-
tion. The revolt was against the  king, the  aristocracy and the
church, which were all seen as allies in abusing and exploiting
the  peasantry.  The  king ruled by the grace of  God and this
grace – materialised by wealth and privileges – extended to the
aristocracy and the church. Therefore, the revolution was first
directed against God who was thought to be responsible for the
excesses of the privileged. It overthrew God, king, aristocracy
and church and in their place installed a new divinity, reason.
The  installation  took  place  on  10th  November  1793,  when
Notre  Dame  cathedral  was  officially  renamed  “Temple  of
Reason”. An opera singer – dressed in white and standing for
the “Goddess of Reason” – led a “Cult”. Just as it did with the
cathedral, the revolution reinterpreted Christian themes by set-
ting them upon an atheistic pedestal rather than upon God. For
instance, the revolution's motto “liberté, égalité, fraternité” is a
mere  plagiarism  of  Christ's  teaching  found  in  the  NT.  The
meaning of these words were twisted to justify at first the viol-
ence of the revolution's reign of terror, and then later the rise of
economic  materialism.   Finally,  they  fragmented  the  family
and destroyed our humanity as well as the humanities. Figure 2
is a historiological chart representing this process over a period
of about four hundred years, starting with Descartes. 

59 Spinoza, 2014, IV, Appendix, IV.
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The  historiological graph60 is  comprised of nodes and ar-
rows. Nodes represent ideas and ideologies addressing diverse
modalities –  epistemological,  social,  economic,  juridical  and
ethical that have gradually eroded the family. The arrows show
how  these  nodes  have  woven  themselves  together  over  the
period in question. While this figure is by no means exhaust-
ive, it yet shows the high degree of complexity surrounding the
rise of degenderisation and the decline of the family. One can
appreciate from the diagram the breadth of issues and the vari-
ety of historical events that should form the polemic backdrop
to issues  of  gender and  family.  Yet,  these very issues,  with
their severe social consequences, have been systematically ex-
cluded from the present debate.

Our explanation of this figure will move from left to right
following the arrows which have been numbered from 1 to 31.
This chapter will cover arrows 1 to 15 while the rest of the ar-
rows will be examined in the next chapter. It should be borne
in mind, however, that these nodes are not set out in strict chro-
nological order and that we have selected only the arrows that
are ultimately relevant to the decline of the family. At the very
left of the diagram we have placed the  Aristotelian (1) influ-
ence  upon  modernity  as  handed  over  by  Descartes (2)  and
Spinoza (3) who opened the door for atheism to rule over mod-
ernity (4).

Physiocracy

 Physiocracy – meaning the rule of  nature – was the first
theory of  economics adopted by  modernity (5); it was postu-
lated by François Quesnay in the 18th century. He adapted Aris-
totle's ideas about  nature and reason to  economics which be-

60 Historiology is  the  analysis  of  historical  events  endeavouring  to  un-
cover  their  significance.  It  is,  therefore,  distinct  from  history  which
aims to render an accurate account of these events.
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came perhaps the first expression of instrumental rationality in
modernity. This rationality was later to dominate not only eco-
nomics but also its derivative disciplines such as management
and marketing.  Physiocracy assumed that  there were natural
laws that should not be interfered with,  but on the contrary,
should be allowed a “laissez faire”61, that is, allowed to operate
freely. It became the economic interpretation of the revolution-
ary “liberté”. Until the 18th century, economics was subordinate
to social organisations such as the  family, the town and even
the feudal system62. The purpose of  economics was to sustain
the people in these social groups, as its original name sugges-
ted.63 Physiocracy ripped the economic function away from the
family and the town and set it up as a separate machinery giv-
ing eventual birth to the business corporation (6). This corpora-
tion was a bureaucracy dedicated not to sustaining people, but
to using people to produce wealth. And for this purpose it de-
manded  laissez faire, total  freedom to make  money. Business
corporations not only robbed the  family of its  sustenance (7),
but also sacrificed their  freedom in favour of business laissez
faire.  This is  promoted to this  day under the euphemism of
“free  market”. When large retailers open mega-stores forcing
various  family-owned small businesses out of operation, this
sort of move is justified as being dictated by the free market.

The true price of this market freedom is the enslavement of
people. For a person forfeits his freedom when he is coerced to
work for something he does not believe in, in order to eat. In
ancient times – and even in our times64 –  coercion was phys-
ical. But physiocracy employed a less visible – but just as ef-
fective  –  form of  coercion,  that  is,  economic  coercion.  De-

61 Literally “let do”.
62 Fox-Genovese, 1976. 
63 That is, ο κονομία = household ἰ management.
64 Edraki and Whitfeld, 2019.
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prived of their sustenance, men and women must become em-
ployed by a master in order not to starve.65 

Utilitarian Ethics and Capitalism

Physiocracy was  mainly  concerned with  agricultural  eco-
nomics, but in Scotland,  Adam Smith (1723-1790) amplified
these  ideas  to  apply  to  all  industry.  His  demonic  “invisible
hand”66 turns people's  selfish pursuits  into a  virtue which is
supposed  to  benefit  everyone.  Self-interest,  Smith  claimed,
contributed more to the wealth of people than altruism:

every individual necessarily labours to render the an-
nual revenue of the society as great as he can. He gen-
erally, indeed, neither intends to promote the public in-
terest, nor knows how much he is promoting it. By pre-
ferring the support  of  domestic to that  of  foreign in-
dustry, he intends only his own security; and by direct-
ing that industry in such a manner as its produce may
be of the greatest value, he intends only his own gain,
and he is in this, as in many other cases, led by an in-
visible hand to promote an end which was no part of
his intention. Nor is it always the worse for the society
that it was no part of it. By pursuing his own interest he
frequently promotes that of the society more effectually
than when he really intends to promote it.. 67

What Smith engendered was not a mere economic motiva-
tion but  a new utilitarian ethic (8) that was expanded to all

65 We should note that the OT disapproved of employment, for it placed
Israel in a similar servitude to the one it  was subjected to in Egypt.
Therefore, all land was regarded as  God's property entrusted to tribes
and their families. It could not be sold, but only passed on to the next
generation, Leviticus 25:23. In this the family was ensured of its inde-
pendent sustenance.

66 Smith, 1970.
67 Smith, 1970, 4, II.
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areas of life, first by Jeremy Bentham (1748-1832)68 and then
by J. S. Mill (1806-1873). They taught an ethic based on max-
imising pleasure and avoiding pain. It ultimately gave free rein
to modern hedonism and the “greed is good” style of business
executive. We have often quoted Mill's statement on this issue,
but it has become such an article of faith in modern culture that
it warrants being quoted again: 

The creed which accepts as the foundation of morals,
Utility, or the  Greatest  Happiness Principle, holds that
actions are right in proportion as they tend to promote
happiness, wrong as they tend to produce the reverse of
happiness. By  happiness is intended  pleasure, and the
absence of  pain; by  unhappiness,  pain, and the priva-
tion of pleasure... pleasure, and freedom from pain, are
the only things desirable as ends...69

We must understand that happiness, pleasure and pain were
to be understood from a purely individualist standpoint. It was
my happiness, my pleasure and my pain:

the  cosmic  vision  of  the  liberal  revolutionary  bour-
geoisie is that the individual is the centre of everything
and  when  liberty,  equality  and  fraternity  are  spoken
about, they refer only and exclusively to him.70 

Thus,  capitalism (9) threw  fraternité out of the window. The
word originates from the Latin fraternitas, meaning a brother-
hood, such as is found in the Bible when it urges a master to
receive  his  runaway  slave  not  as  a  bondsman,  but  as  a
brother71. Such fraternity, which belongs to the family and the
community, had no place in  capitalism; especially not in the

68 Bentham, 1781.
69 Mill, 2004, II.
70 Bolinaga, 2017, II, my translation.
71 Philemon 15-16.
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business corporation model it inherited from physiocracy (10).
Love for our neighbour was out, selfishness was in.

Organisation-Man

Since the fraternity and brotherly  love that belongs to the
family does not fit the money making objectives of the corpor-
ation, a new identity was devised for man working in this bur-
eaucracy.  This  was  the  organisation-man  (11),  described  by
Whyte as follows:

If the term is vague, it is because I can think of no other
way to describe the people I am talking about. They are
not the workers, nor are they the white-collar people in
the usual, clerk sense of the word. These people only
work for The Organisation. The ones I am talking about
belong to it as well. They are the ones of our middle
class who have left home, spiritually as well as physic-
ally, to take the vows of organisation life, and it is they
who are the mind and soul of our great self-perpetuat-
ing institutions.72

The  organisation-man brought a significant division between
blue and  white-collar workers. Certainly  blue-collar workers,
men and women, were  coerced into corporations and became
their slaves. But if they had to walk out of their homes to gain
their sustenance, their never forfeited their allegiance to them.
They never walked out of them spiritually. Given the opportun-
ity, they would have preferred to earn their daily bread within
the family. But the organisation-man “left the home, spiritually
as well as physically” (12). He became a member of the bour-
geoisie, who believed in  capitalism and in the corporate mis-
sion of his organisation and put these above his allegiance to
his family. The blue-collar worker believed in neither but had
to acquiesce in order to feed himself and his family.
72 Whyte, 2002, p. 3.
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Socialism and Revolutionary Feminism

Out of the exploitation of the  blue-collar worker emerged
socialism (13) which in turn inspired  revolutionary feminism
(14). Revolutions have  enmity, that is,  hatred, as their motor.
This was demonstrated by the cheering of the crowds in France
when the executioners lifted the heads of the aristocrats after
they had been severed by the guillotine. The same was shown
in the brutal shooting of Tzar Nicholas and his  family during
the Russian revolution. The enemies of these revolutions were
the  king, the  aristocracy and the  church. The socialist revolu-
tion added the bourgeoisie to this list. And revolutionary fem-
inism added  men  and  the  family (15).  Engels  regarded  the
modern family as an “open or disguised domestic enslavement
of the woman”73. This enmity is vividly described in an article
of the weekly journal Mujeres Libres during the Spanish civil
war:

after  the  social  revolution,  we  women  will  have  to
make  our  own  revolution.  Woman  must  fight  two
battles, one of them is interior, and in this case [the in-
terior battle] the enemies are the fathers, the husband,
the sons, in one word, the family.74

The viciousness of these words was demonstrated in the scene
of half-naked men and women driven on lorries around Bar-
celona's streets. They were members of the brigade of Colonel
Mangada, an eccentric nudist, vegetarian and theosophist who
regarded clothing as symbol of social inequality. And while the
barbarism of the  civil war eventually subsided, the  enmity of
women against men remained dormant until  it  reappeared in
the 1960s to reclaim its place in post-modernity75.

73 Engels, 2004, p. 80.
74 Bennassar, 1989, 2, p. 374, my translation.
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Kant and Subjectivism

We must now step back in  history to the year 1781, when
Kant published his book Critique of Pure Reason76 (16). In it,
he undertook to reconcile the conflict between rationalism and
Hume's  empiricism. As we have seen, pure reason – as con-
ceived by Aristotle and embraced by modernity – was assumed
to coincide perfectly with  reality.  By thinking rationally,  we
could objectively conform our thoughts to  reality. Hume, on
the  other  hand  rejected  this  objectivity  and  stated  that  one
could only know reality by what was empirically observed, in-
dependent of any reasoning.  Kant thought to resolve this im-
passe by reversing the relationship between thought and real-
ity. Rather than endeavouring to conform our thoughts to real-
ity, he stated that we conform  reality to our thoughts. In his
own words:

I may assume that  the objects,  or,  which is the same
thing, that experience, in which alone as given objects
they are cognized, conform to my conceptions.77

Kant compared his  epistemological breakthrough to Coperni-
cus' discovery that the earth revolved around the sun instead of
the sun revolving around the earth as it had been assumed. Re-
gardless of its validity, Kant's idea that reality was the projec-
tion  of  our  mind had enormous  appeal  to  modern man and
caught the imagination of  philosophy during the 19th century,
especially in  Germany. Gradually a plethora of theories, from
phenomenology to Nietzsche's nihilism, replaced the old philo-
sophies based on Aristotle. But  Kant's influence went beyond

75 I regard post-modernity to be an integral part of  modernity and there-
fore the prefix post to be misleading. Late-modernity would perhaps be
more appropriate. Nevertheless, given that the term post-modernity is
used by most, I will adhere to its usage.

76 2014.
77 Kant, 2014, Preface to the Second Edition.
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academic  philosophy and grabbed hold of the  common man,
especially with the advent of post-modernity78 where subjectiv-
ism assumed supreme command over the intellect (17).  Sub-
jectivism entitled every individual, no matter how uneducated
and misinformed,  to  decide  for  himself  what  was  true.  Not
only to decide, but also to claim it as his right to do so, even if
he was wrong. Recently, a former leader of the Liberal Party in
Australia reassured the people that in a  democracy “everyone
has the right to be wrong”79.  This statement disclosed the ker-
nel of post-modernity; there is no longer a  conscience, either
individual or social.  For the prefix “con” implies the know-
ledge – scientia – of something outside ourselves, but subject-
ivism assures us that there is nothing real outside ourselves.

Mass-Society

It is unlikely that Kant foresaw the kind of social revolution
that his philosophy eventually produced. Yet, as early as 1930,
Ortega described it  in his  Revolt  of  the Masses80.  This book
was written in the period between the two world wars. At that
time communism, fascism, syndicalism and nationalism were
on the rise and popular culture and mass consumerism were
beginning to bud81. With prophetic insight,  Ortega anticipated
the cultural turmoil of our times. The revolt he identified was
not a divide between social classes, but a divide between two
conflicting ways of living and therefore two types of men: “se-
lect” and “mass”:

the select man is not the petulant who believes himself
to be superior to others, but the man who demands of
himself more than others, even if he is not able to attain
in his own person those higher demands. And it cannot
be doubted that  the most radical division that  can be

78 Post-modernity is considered to have begun in the early 1960's. 
79 Burgues, 2019.
80 Ortega y Gasset, 2004b; first published in 1930.
81 Vargas Llosa, 2005.
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made of humanity is this, to split them into two classes
of  creatures:  those  who demand much of  themselves
and  pile  on  themselves  difficulties  and  duties,  and
those who demand of  themselves  nothing special,  for
these living is being at all times what they already are,
without effort of perfection expected from themselves,
buoys drifting away with the current.82

The “select man” represented a minority in society, while
the second type – the man who did not set demands upon him-
self  –  represented  the  majority,  an  amorphous  social  sector
which  Ortega called the masses. This man was therefore the
“mass-man”83 and had three major characteristics. Firstly, the
mass-man took things for granted, he presumed that nothing
was required from him. He resembled the aristocrat who inher-
ited  his  title  and  all  its  benefits  as  a  matter of  course.  

Secondly,  the  mass-man was a whole-hearted  subjectivist.
He set up his own  norms. According to  Ortega, these  norms
turned out to be the abolition of all norms, a “Magna Charta of
barbarism”84 or an anti-norm. The mass-man did not acknow-
ledge anything superior above himself, he had no conscience.
He was quite happy, if necessary, to dismiss  goodness, truth
and beauty and replace them with evil, falsehood and ugliness
under disguised names. And yet paradoxically, the  anti-norm
that he believed to be his own, was dictated to him by mass-so-
ciety. Rather than being independent, he blindly followed oth-
ers like sheep jumping off the cliff because others are doing it.

Thirdly,  Ortega  described  the  mass-man as  “vulgar”  and
having the impudence to impose his vulgarity everywhere. He
was ready to impose evil, falsehood and ugliness upon others
and, if required, resort to coercion – either with or without vi-
olence. For coercion need not be physical, it does not necessar-
ily need the  guillotine or guns, it  can also impose with eco-
nomic, social, media and juridical threats.

82 Ortega y Gasset, 2004b, I; my translation, italics added.
83 Ortega y Gasset, 2004b, IX.
84 Ortega y Gasset, 2004b, VIII.
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The emergence of the mass-man is of great significance to
understand contemporary society. Until perhaps the beginning
of the 20th century, one could always discern two groups in so-
ciety, a select minority and a common majority. This division
ran across all classes, that is, one found select man and com-
mon  man  in  any  social  class  and  institution.  However,  the
common man acknowledged the merit of the  select man, and
made way for him to lead society and its institutions for he re-
cognised  virtue and perceived its benefits.  Mass-man rejected
the very idea of virtue and accordingly reversed the social or-
der. Now it was the mass – under the guise of  democracy –
who led society and transformed it into mass-society (18).

The Rise of Monetary Policy

We must now move forward in  history to the beginning of
the 1970s. Until then, most nations followed a mixed economy.
While the foundation of this economy was  capitalism, it was
ruled by a set of government policies that restrained the free-
dom of the market to secure the welfare of the more vulnerable
people in society. Many sectors that did not generate profits,
such as health, education, the arts and scientific research were
either parts of the public sector or were substantially subsid-
ised by it. Through this arrangement only a partial degree of
economic laissez faire was permitted by regulating it with what
became known as fiscal policy or Keynesian economics. It was
introduced to reverse the world depression of the 1930s and
worked satisfactorily to avert recessions from then on. But two
momentous events were to bring an end to it, the beginning of
the eventual fall of socialism and the oil crisis.

Regarding  the  fall  of  socialism  on  11th September  1973,
Chile's  Marxist  Allende government was overthrown and the
new military government adopted Friedman's monetary policy
to recover the economy from  chaos. The extent of the  chaos
did  much to  discredit  both  socialism and the welfare state's
fiscal policy. Fiscal policy regulated the economy by reducing
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unemployment  and  increasing  government  spending.  As  the
economy slowed down and unemployment consequently rose,
government would increment their spending in order to return
the economy to its equilibrium. But this policy proved ineffect-
ive during the  oil crisis of 1973. When unemployment in in-
dustry rose as a result of higher energy costs, increased govern-
ment spending did not reduce unemployment, but instead gen-
erated  inflation.  Countries  responded  by  switching  over  to
monetary policy (19), the rival of  fiscal policy. Its father, the
economist  Friedman, argued against all government interven-
tion in the economy, except for the  regulation of the interest
rates that controlled the amount of  money in the economy85.
This instrument allowed for fine economic tuning to stimulate
the markets. In fact, it was the revival of classical  capitalism
(20) but with a monetary regulatory instrument added to it in
order to avert economic depressions of the magnitude seen in
the 1930s86. 

The Idiot Society

But monetary policy was not about mere economics, Fried-
man promoted it as the “philosophy of a  free society”87 – la-
belled neo-liberalism – driven by the motto “Free to Choose”.

Free to Choose treats the political system symmetric-
ally with the  economic system. Both are regarded as
markets in which the outcome is determined by the in-
teraction  among  persons  pursuing  their  own  self-in-
terests  (broadly interpreted)  rather  than by the social
goals the participants find it  advantageous to enunci-
ate.88

85 Friedman, 1968.
86 Monetary policy has been unable to reduce unemployment or under-

employment. Governments have created an impression of low unem-
ployment by conveniently redefining it.

87 Friedman, 2005, A16.
88 Milton Friedman and Rose Friedman, 1980, p. x. Italics in the original.
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This is almost a restatement of Smith's “invisible hand”. But
now,  this hand took control of everything, still motivated by
self-interest.  The political  system became a  market;  political
parties sought out the services of marketing companies to help
them conduct their election campaigns. The citizen was now
regarded as a customer of a business corporation called “gov-
ernment”. And to prove this, governments began to sell police
stations, state emergency services and schools sites. Under the
label of “privatisation”, it sold almost anything that could be
turned into cash89. Those services that were not privatised were
turned  into  virtual  businesses  bearing  a  commercial  brand
name and offering their services as if they were commercial
products. The Australian Department of Human Services brand
name became “Centrelink” offering services to its new “cus-
tomers” – pensioners, invalids and the unemployed. 

Also in the private sector, anything that could make money
was turned into business. Doctor's  surgeries were bought by
corporations and then directed and managed by businessmen
who knew nothing of medicine. Schools and even theological
colleges were also turned into  profit-making businesses.  Free
to choose meant that the choice had to be made through the
market, and therefore the  market became the new sovereign.
All had to submit to it; the greater the freedom granted to the
market, the more the benefits that were supposed to be enjoyed
by society. Instead, the market corrupted our children, made in-
fants out of adults90 and transformed us into an idiot society91

(21).
 Just as monetary policy was a revival of the old capitalism, the
idiot society became the revival of the mass-society (22) iden-
tified by Ortega in 1930. And the “baby boomer” became the
heir to the mass-man:

Defined by silly, long beards, love ins, 10 minute long
rock  tracks,  rayon,  wholemeal  bread,  vegetarianism,

89 Savage, 2014.
90 Barber, 2007.
91 Pinto, 2011; Aragües, 2002, Ritzer, 1996.
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social  mobility,  communes,  radical  left  wing  politics
(reserved  only  for  middle  class  members),  and  final
salary  pension  schemes,  these  are  the  spoilt  baby
boomers. Born between 1945 and 1965 they are a large
demographic bulge.92

 One wonders whether there ever was a more despicable
generation  than  this.  Born  after  World  War  II,  the  baby-
boomers' parents tried to compensate for the hardships of the
war by indulging them to the extreme. This was facilitated by
the economic expansion during the 1950s and 1960s,  which
provided sufficient cash resources to  pander to  their  whims.
Just as they were reaching puberty, the  contraceptive pill was
introduced onto the market spurring the sexual revolution. Un-
like prior generations, they were able to satisfy their desires to
the full without the fear of pregnancy and its related responsib-
ilities. It was an era of full employment, so baby boomers were
spared the pains of job retrenchment. They were self-centred,
for the utilitarian ethic encouraged them to be so and incited
them to seek material pleasure to their hearts' content. But they
were not content with this, for they bit the hand that fed them
and became hippies and bitter critics of the capitalism that paid
for their whims and the society that had nurtured them. As ex-
pected, they turned into bad parents and sought  divorce more
frequently than past generations. Their  children suffered their
neglect  and,  being  brought  up  without  norms,  produced  a
string of successive problem generations – labelled x, y and z –
deeply embedded into the “idiot culture”93.

By the 1990's the baby-boomers were reaching middle age
and were taking over the leadership positions of society. With
power in their hands, they began to impose their anti-norms
wherever  they  could  exert  their  influence.  Universities  were
among the first institutions to fall under their spell.  The  hu-
manities  – the disciplines  that  taught  us how to live as  hu-

92 Spence, 2012.
93 Bernstein, 1992. 
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mans94 –  were deconstructed and decimated and gave birth to
“a  post-humanist world95. According to some of the more ex-
treme forms of popular  science that have emerged96, we have
now  exhausted  our  humanity and  are  ready  to  redefine
ourselves, with the aid of technology, as a new type of Nietz-
sche's “übermensch” (superman)97.

Political correctness has also shaped a new anti-norm style
of politicians. Twentieth century statesmen such as  Abraham
Kuyper in  Holland, Charles de Gaulle in France and Winston
Churchill in the UK were not only talented but conducted their
office with respect. They believed it their duty to reflect the
dignity of their nation. Such comportment has now been dis-
missed as old fashioned, and replaced by mediocrity and scan-
dalous  living matching that of celebrities. Australia's first fe-
male prime minister assumed office in 2010 and took up resid-
ence with her lover in The Lodge, the prime minister's resid-
ence in Canberra. The French president elected in 2012, who
legalised  same-sex marriage in 2013, had four  children with
his first mistress. They never married because they consider it
bourgeois98. When he assumed his office they had already par-
ted, but brought with him his second mistress as his consort.
She later left him when she discovered that he kept a third mis-
tress. The present prime minister of the UK lives with his mis-
tress  –  who is  twenty-four years  his  junior  –  in  number 10
Downing Street. He endeavours to project a larrikin image and,
in  his mission  to tear  Britain away  from Europe,  has also at-
tempted to tear Westminster and the nation apart. In 2017, Ire-
land elected a  homosexual prime minister; his consort is his
gay lover. The same year, an unmarried female became prime
minister of New Zealand and in 2018 gave birth to a daughter
with her lover – yet one more child born out of wedlock.

94 Vives, n.d., V, II, 11; Calvin, n.d.a., p. 60.
95 Scholes, 2005.
96 Harari, 2017. For a summary of Harari's bizarre yet popular ideas see

Vergara, 2018.
97 Nietzsche, 2016.
98 Chrisafis, 2011.
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People who have defied decency and  civility and failed to
live  normal lives are unfit to take up the reins of society, let
alone impose upon others their own abnormalities. For the be-
haviour of people towards  norms is not a single line that di-
vides the adherents from the non adherents. Their behaviour is
more like a ribbon such as that shown in Figure 3.

Figure 3: Path toward Abnormality

The  vertical  axis  shows  people's  voluntary  adherence  to
norms,  the  horizontal  axis  symbolises  time.  At  time t1, H1

stands for the highest adherence and L1 for the lowest. Over
time, the ribbon has sloped downwards indicating the modern
decline of people's  adherence to  norms. Therefore, at  time t2,
the high and low adherence are now H2 and L2 respectively.
Observe that the highest adherence (H2) of time t2 has fallen be-
low the lowest adherence (L1) of  time t1. Since H2 stands for
the best in society, the worst (L2) is of great concern. 

In our times, this decline of adherence is due to a lack of un-
derstanding of what constitutes  normal  living, exemplified by
the people who promote  degenderisation (23). They have en-
deavoured to separate gender and sexuality from each other ig-
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noring that they normally are closely integrated.  As we will
demonstrate in the next chapters, their separation is detrimental
to biological and cultural life, both individual and social. A dis-
cordance between gender and sexuality is an abnormality and
should be treated accordingly. 

A refusal to admit this is bound to bring severe  social in-
stability.  Degenderisation has  already  brought  disarray  into
sports,  childbearing,  education  and  children.  Women  have
complained of the unfairness of competing against male-to-fe-
male transgender  athletes,  for  the  latter's  male muscles  give
them a physical advantage99. In Britain, a female-to-male trans-
gender, who temporarily reversed her gender in order to have a
child, requested that she be registered as the father. The court
rejected her request100.  No consideration seems to have been
given by this mother/father for her child's need for a  normal
family. Especially damaging is the pressure that has been put
upon schools. With the help of the media101, teachers are urged
to present gender as a matter of choice to children without the
consent of parents. Some states have even legislated to make
this compulsory102. In Australia, this sort of pressure has resul-
ted in an exponential growth of  children experiencing  gender
dysphoria103.

Fifty years ago, a majority of people regarded homosexual-
ity with the same disapproval that people today show towards
paedophilia. Given the declining slope of ribbon on Figure 3, it
is likely that future generations will, under the pressure of act-
ivists,  give in and consider  paedophilia as acceptable. There
are already people advocating this104. If we do nothing today,
we will not only be responsible for the consequences in our
own times, but also for the consequences in the future. 

99 Ingle, 2019.
100 Booth, 2019.
101 BBC, 2019.
102 Leins, 2019. 
103 Whitehall, 2016.
104 Wilson, 1981; Dowsett,1982.
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Historically, when  adherence to  norms declines to such an
extent that societies are overcome by chaos and become unvi-
able, order has been restored through enforcement. This is rep-
resented by the dashed line in Figure 3. Anything below this
line is prohibited, people are  coerced to do things that in the
past they did voluntarily. To police adherence to the law, the
size of the legal and bureaucratic system must be proportion-
ally increased. Eventually this leads to the collapse of freedom
and democracy and replacement by an authoritarian regime. It
happened in France with Napoleon, in  Spain with Franco and
in Chile with Pinochet. These nations brought authoritarian re-
gimes  upon  themselves.  For  democracy can  only  function
when  there  is  both  an  acknowledgement  and  adherence  to
norms that are considered essential to  civilised  life. It cannot
function when people demand rights without assuming duties.
The removal of such adherence, to the extent that Christendom
is hardly recognisable, is courting disaster. A society such as
this rightly deserves the appellation of “idiot society”. 

Bourgeois Feminism

Monetary policy also turned the work of wives and mothers
into a business. Such work included preparation of meals, care
and education of the children, care of grandparents and elderly
family members. In a typical physiocratic manner, this  work
was extracted from its social context – the family and the com-
munity – and placed in the hand of businesses. The  work of
wife  and  mother  was  now  dehumanised  and  performed  by
“professionals” in child minding centres, old age care institu-
tions,  fast  food restaurants,  all  of  them regarded as  an  “in-
dustry”. Released from these duties, wives and mothers put on
executive looking suits, moved into the corporate world and
engaged in meaningless  work. They also began imitating the
behaviour of men and became bourgeois feminists aspiring to
climb up the corporate hierarchy (24). Table 1 lists the index of
women's participation in the  labour force among nations that
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are considered to have the highest  human development index
(HDI)105. The table compares rates of 1990 with 2012. The last
column lists the percentage growth during this period. In all
these countries, the proportion of women participating in the
workforce increased, and those countries that show the lowest
increase, such as Sweden and the  Netherlands, already had a
very high participation rate in 1990.

Two  observations  are  in  order.  Firstly,  the  term  “labour
force” does not accurately reflect work, but remuneration. Wo-
men have always worked, but they were not necessarily remu-
nerated for it. What Table 1 really represents is the proportion
of women who are now earning money for their work in some
bureaucracy  rather  than  in  the  family and  the  community.
Secondly,  from 1990 onward,  the manufacturing of products
rapidly shifted away from these countries into Asian countries,
specially China, Vietnam and Indonesia. Today, it is very diffi-
cult to purchase goods that are not manufactured in Asia. What
do women in countries with high HDI produce? What are they
remunerated  for?  The  answer  is  very  little.  Women  have
entered in droves into  bureaucracies and pseudo-business that
purport to offer a service but which at closer scrutiny is super-
fluous106. Of course, the same applies to men. Men and women
produce little but consume much. According to the Australian
Bureau of Statistics they are “overweight, marrying less and
buying more”107. 

105 United Nations Development Programme, n.d.a.
106 An example of this are medical general practice accreditation agencies.

Their  accreditation,  apart  from  producing  unnecessary  bureaucracy,
cannot  be compared with the long term relationship with the  family
doctor  and the recommendation passed on by word of  mouth in the
family and the community.

107 Australian Bureau of Statistics, 2007.
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Table 1 Participation of Women in the Labour Force108

1990 2012 Growth 
Norway 0.774 0.885 14.3
Australia 0.691 0.818 18.4
Switzerland 0.696 0.813 16.8
Netherlands 0.883 0.915 3.6
United States 0.748 0.82 9.6
Germany 0.624 0.806 29.2
New Zealand 0.721 0.84 16.5
Canada 0.762 0.865 13.5
Singapore 0.639 0.761 19.1
Denmark 0.817 0.876 7.2
Ireland 0.503 0.776 54.3
Sweden 0.876 0.884 0.9
Iceland 0.827 0.913 10.4
United Kingdom 0.704 0.81 15.1
Korea 0.642 0.693 7.9
Hong Kong 0.595 0.759 27.6
Japan 0.649 0.683 5.2

We have already pointed out  that most  of women's  work
aimed at serving family and community is now performed by
profit-making businesses. The services of these businesses has
proven to be alarmingly inferior, if judged by such things as
the people's growing  obesity due to poor diet,  abuses of the
elderly109 and of children110. While economists will happily add
women's income into the economic growth indexes, from a so-
ciological  and cultural  point  of  view,  they are employed by
mere  parasite organisations. The lure of  money cannot com-
pensate for women wasting their lives in such worthless activ-
ities  while  abandoning  their  loved  ones  who  depend  upon
them.

108 United Nations Development Programme, n.d.b and n.d.a. The coun-
tries in this table are the ones that have the highest “Human Develop-
ment Index”. This index is based on life expectancy, education and eco-
nomic standard of living.

109 Connolly and Stewart, 2019.
110 Nguyen and Miskelly, 2019.
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Despite this, women have been induced to exchange their
roles  in  society  by  bourgeois  feminism,  an  ideology  that
emerged towards the end of the 1960s. The book The Female
Eunuch111 – a best-seller – transferred many of the themes of
revolutionary  feminism into  bourgeois  feminism –  such  as
male domination, exploitation, servitude and the use of women
as sex objects (25). What is paradoxical in feminism is that,
rather than exalting femininity, it has suppressed it. It has en-
couraged women to  imitate  men and engage in  activities  in
which  they  have  a  clear  disadvantage  both  emotionally  and
physically. At the same time, it has demeaned those activities
where women's talents are unique and essential for  humanity.
Moreover, while for some women feminism has brought more
money and independence, for many others, especially among
older and single women, it has only increased their misery112.

Drone-Man

Feminism not only suppresses  femininity, it  also discour-
ages men to truly  love their  wives and fully  dedicate them-
selves to being husbands and heads of their  family. A  patri-
archal role is not an entitlement of privileges, but on the con-
trary, a  cross113 that a father must bear for the benefit of his
wife, his children and the wider community that depends upon
him. For as a man ages, his  fatherhood expands over to the
community where he serves as elder.

Feminists  do  not  understand the  difference  between  men
and women. Women's motherhood, civility and care for others
is instinctual; these have been built into them. Girls become
little mothers to other children when they are still very young
themselves. But to a man, the  patriarchal responsibilities we
have listed above are not instinctive to him, he must learn it
from norms. Womanhood flows normally from the heart, man-
111 Greer, 1991; first edition was published 1970.
112 Australian Human Rights Commission, 2019; Rosier, 2011.
113 Ephesians 5:25, 28. It should be borne in mind that the  cross is not a

symbol of one's own troubles but of others, Matthew 16:24-25. 
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hood must be built  within his  mind. Therefore,  men mature
later  than  women  and,  unless  properly  educated,  are  most
likely to turn into a philanderer and freeloader. This, combined
with a dare-devil spirit of adventure, will stimulate no desire to
assume responsibilities for others. The norms behind these re-
sponsibilities, and how to assume them, must be taught to him
from childhood by his father and his mother and complemen-
ted with the right role models from older men, such as grand-
fathers, uncles and teachers. He must be taught to respect, ad-
mire and learn to emulate these men.

As women have moved out of the home and into the corpor-
ate and political world, the pressure on men to assume their
patriarchal  obligations  has  waned  and  this  has  encouraged
them to withdraw from their obligations. The organisation-man
was a  breadwinner,  but  this  is  no longer necessary for  now
bread is also earned by women. Men are also bombarded by
the media with feminist propaganda that portrays them as vil-
lains. And as women have assumed leadership positions based
on gender rather than skills, men have felt released from their
duties and allowed a free rein to their  philandering and  free-
loading. Men have turned into drones114(26).

Thus, women have fallen into their own trap; for despite the
feminist  claims,  most  women have a  normal  desire  to  have
their own man. That is why, at social gatherings, they put away
their executive suits and exchange them for stiletto heels and
boutique dresses. They have been pushed into these apparels to
catch a man. And as may be expected, most of the  time their
catch turns out to be a  drone, since “all nice men are already
married”. Drones do not marry, they prefer “partnerships” that
require no vows, no promises, no responsibilities. Partnership
is a mere euphemism. It turns a woman into a mistress. A mis-
tress is a kept woman, but in this instance, it is often the drone
that is the kept. Increasingly, the drone is also an abuser. This
abuse takes place both at home as well as in corporations and

114 The Oxford dictionary defines  drone as “a non-working male of  the
honey-bee, whose sole function is to mate with fertile females.”
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their social gatherings115. Understandingly, disappointment and
bitterness drives the women further into  bourgeois feminism
(27).

Degenderisation

Sexual  behaviour,  whether  normal  or  abnormal,  can  be
triggered both psychologically or socially. People have ignored
the  vast  amount  of  abnormal  behaviour  that  is  socially
triggered, that is, behaviour that is initially unpleasant or even
repulsive to a person, but is adopted and enjoyed due to social
pressure. No one enjoys smoking his first cigarette, the initial
reaction  of  inhaling  smoke  is  most  displeasing  and  causes
coughing. The normal function of the lungs is to inhale air, not
smoke.  Yet,  for  many decades,  the great  majority  of  people
smoked and considered it stylish. Likewise, a man or a woman
who initially finds it repulsive or immoral to engage in same
sex acts,  can under social  pressure acquiesce and eventually
find pleasure in it.
 As  the  degenderisation movement  has  become  more  ag-
gressive and gained support from the media, politicians and the
church, individuals have become more vulnerable to succumb
to such pressure. It is possible, especially for younger men –
who are saturated with pornography to the point of becoming
insensitive to it – to engage in homosexuality in order to exper-
iment with a new taboo. Some men eventually become trapped
in this, exchanging womanising for same  gender promiscuity
(28). Women's motivation for some exchange is somewhat dif-
ferent. Disappointed with men, they seek friendship with other
women to  fill  an  emotional  vacuum.  Normally,  women  can
show affection including physical affection with no sexual con-
notation implied in it. But under the influence of feminist ideo-
logy, bombarded by extremist slogans such as “[f]eminism is

115 See for example Christodoulou, 2019. Incidents such as these are fre-
quently reported in the press.
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the  theory and  lesbianism the practice”116, some women have
turned their  innocent affection into sex (29).  The media has
also played a vital role by regularly promoting lesbianism as a
legitimate  path  for  women.  A well  publicised case involved
Christine  Forster117,  the  sister  of  a  former  Australian  Prime
Minister. She was married and mother of three children when
she  met  another  married  woman  –  Virginia  Flitcroft  –  also
mother of three  children. They established a close  friendship
and eventually “fell in love”. To fulfil this “love”, they married
and destroyed their respective families, leaving devastated two
husbands and six children (30).

Two things should be noted in this case. Firstly, there is a
lack of understanding over the difference between  falling in
love and  ethical  love.  Falling in  love is an emotional feeling
that happens to a person. It is not something one decides, one
can fall in love as easily as fall out of it. While there is nothing
wrong with falling in love, it is not the foundation of marriage.
One cannot make a commitment to stay in love. Marriage is a
commitment  towards  ethical  love,  ethical  love is  something
one pledges “for better, for worse” independently of whether
one  experiences  emotional  love or  not.  Secondly,  Christine
Forster's case is an example of homosexuality being triggered
socially. According to the press report, she admitted that it was
not until she reached “her 30s that she was sexually attracted to
women.” Until then, she seems to have been satisfied with her
marriage to a man. The degenderisation campaign changed all
that.

Family Decline

One cannot allocate all the blame of people's misery solely
on social structures and  ideologies. Misery is the product of
human sin and, as we have argued, given the suitable circum-
stances, there is in every man and woman a potential to com-

116 Srikanth, 1997, p. 2902.
117 Collinge, 2018.
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mit  sin. The effect of  sin in every person means there is no
guarantee that the  family will always protect vulnerable wo-
men and children from being mistreated. But the family is nev-
ertheless an essential social structure for humans – a sine qua
non – just as the pack is for the wolves and the hive for the
bees. When men turn into  drones and relinquish their duties,
family dysfunction follows and even increases (31). In a com-
prehensive report  summarising the social  research on  family
disruption, Vitz concludes by stating:

The family crisis is really a crisis of fatherhood... men
have abandoned their roles as fathers and in the process
brought about a social crisis...118

Commonly, attention – especially on the part of the press –
is far more focused on the hardships on women than on chil-
dren. The latter are even more vulnerable. As Vitz documents,
children suffer severely and are placed at a disadvantage when
their father walks away:

The great importance of the father in the development
and education of his children his sons and daughters is
one of the  best-documented findings within the social
sciences in the last twenty years. These studies give a
clearer understanding of the pathologies found in chil-
dren of divorce.119

Vitz goes on to review a wide range of issues afflicting the
family, birth of children out of wedlock, divorce, abuse and vi-
olence. The greater proportion of these cases can be associated
with fathers stepping out of their responsibilities and producing
single parent families – mostly led by mothers. For example
the Australian Bureau of Statistics reports  that  in the period
1986-1988  single  parent  families accounted  for  14% of  all
families. Ten years later, this figure had increased to 23%120.

118 Vitz, 1999, p. 26.
119 Vitz, 1999, p. 14.
120 Australia Bureau of Statistics, 2007.
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All of these have detrimental effects on the upbringing of chil-
dren.

There are many indicators  of  family dysfunction,  but  the
one that discloses the most extreme predicament is child abuse.
Of all crimes, the basest is the one committed against a child121.
Table 2 gives a quantitative portrayal of the number of children
enduring abuse in Australia – from 2003 to 2017 – and the in-
creasing inability of the child protection agencies to deal with
it. The table has two sections, the upper section lists the num-
ber of notifications of children abused handled by the agencies
and the second section lists the number of children involved in
these notifications.

The first column shows that over a period of fourteen years,
the  number  of  notifications  and  the  number  of  children  in-
volved grew 180.6% and 167.4% respectively. The second and
third columns respectively list the number and percentage of
notifications that were substantiated. A notification is regarded
as substantiated when “it was concluded that there was reason-
able cause to believe that the child had been, was being, or was
likely to be, abused, neglected, or otherwise harmed.”122

The definition of the word “reasonable” given here should
be taken with scepticism. It is an institutional definition subject
to  political,  bureaucratic  and  public  expectation  parameters.
Given the decreasing percentage of substantiations,  reaching
only 8.8% in 2017-18, the impression is conveyed that the rest
of the notifications (91.2%) lack “reasonable cause”. Yet, two-
thirds of these notifications were delivered by the police, social
workers, school, medical and health personnel123. It is most un-
likely that such professionals would raise such a delicate mat-
ter without reason. The truth is rather different. As the numbers
of notifications have almost doubled, it has been impossible for
child protection agencies to cope with the numbers. The dedic-

121 Child abuse would be at the very bottom of the ribbon in Figure 3 (L2)
and indicate how low the norms of society have declined.

122 Australian Institute of Health and Welfare, 2019a, p. 29.
123 Australian Institute of Health and Welfare, 2019b,
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ated  people  who  work in  these  agencies  are  not  only  over-
whelmed by these numbers, but also by the  bureaucratic pro-
cedures imposed on them which hinder their work rather than
assist it.

Table 2: Child Abuse in Australia 2003-2017124

Notifications

Financial
Year 

Received Substantiated Percent
Substantiated

Rate per
1000

 children
2003-04 219,384 64,091 29.2%
2005-06 266,745 55,921 21.0%
2007-08 317,526 55,120 17.4%
2009-10 286,437125 46,187 16.1%
2011-12 252,962 48,420 19.1% 33.8
2013-14 304,097 54,438 17.9% 37.8
2015-16 355,935 60,989 17.1% 42.0
2017-18 396,234 34,924 8.8% 44.4
Increase 180.6%

Number of Children
2003-04 146,562 37,874 25.8%
2005-06 167,433 34,517 20.6%
2007-08 195,387 32,098 16.4%
2009-10 187,314 31,295 16.7%
2011-12 173,502 37,781 21.8%
2013-14 198,966 40,844 20.5%
2015-16 225,487 45,714 20.3%
2017-18 245,382 32,031 13.1%
Increase 167.4%

A recent, notorious case reported by the press was of a nine
year old boy who was beaten to death by his father. Despite re-
peated notifications from his teacher, the agency failed to take

124 Australian Institute of Family Studies, 2017. 
125 The drop in notifications and children numbers in 2009 and 2011 were a

result of New South Wales “raising the reporting threshold from ‘risk of
harm’ to  the  new ‘risk  of  significant  harm’.”  Australian  Institute  of
Health and Welfare, 2009, p. 14. 
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action, partly due to the boy having moved with his mother in-
terstate. Due to their  bureaucratic procedures, agencies in two
different states failed to communicate with each other126.

There was a drop in notifications and in the number of chil-
dren during 2009-10 and 2011-12, but this was due to the New
South Wales Legislative Assembly having raised “the reporting
threshold from ‘risk of harm’ to the new ‘risk of significant
harm’.”127 The  argument  was  that  “only  the  more  serious
cases” should  be addressed.  Changing  bureaucratic  termino-
logy brought the numbers down, but only for a short period,
for they continued to increase from 2013-14 onward. The last
column in Table 2 shows the rate of notifications per thousand
children  in  the  nation  increased  33.8  in  2011-12 to  44.4  in
2017-18. This confirms that the pattern of increase in child ab-
use in Australia continues to increase at an accelerating rate.

Finally, Table 3 provides a comparison with other nations. It
lists the notification rates of countries with very high Human
Development  Indexes  (HDI)128.  Since  this  index  reflects  the
economic and educational levels enjoyed by the population, it
shows that these factors do not have much impact on how chil-
dren are treated. On the contrary, child abuse is highest among
the wealthiest countries129 and it is becoming worse. Australia's
rate increased from 33.8 to 44.4 between 2011-12 to 2017-18,
and in the USA from 42.6 in 2004 to 55.7 in 2017130.

The many national and international investigations,  Royal
Commissions, reports, policies and a plethora of bureaucratic-
type interventions have failed to stem the plight of these chil-
126 Byrne, 2019.
127 Australian Institute of Health and Welfare, 2013, p. 20. Although the

population of New South Wales represents about 32% of the nation, in
2017 its share of national notifications was 42%; much higher than any
of the other states.

128 The  numbers  in  this  table  correspond  approximately  to  the  years
between 2011 and 2013.

129 United Nations, 2018.
130 U.S.  Department  of  Health  and  Human Services,  Administration  for

Children and Families, Administration on Children, Youth and Families,
Children’s Bureau, 2006, 2007, 2008, 2009, 2013 and 2019.
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dren. On the contrary many of these initiatives extract child ab-
use from the historiological and social context that we have de-
scribed here. A report from UNICEF131 is an example of instru-
mental rationality applied to  child  abuse, the result of which
turns the matter on its head. The report suggests a large bureau-
cracy of national and regional offices staffed by senior and ju-
nior executive directors who must think of abused children as
an  appendix  to  the  organisational  structure.  There  they  are
turned into little organisational  boys and girls  through “best
practices” – designed by experts and advisers – to enjoy such
blessings as “inclusiveness” “gender equality” and “empower-
ment”. There is no discussion of love, teaching obedience and
respect for parents and other  family elders, ingredients of  hu-
manity and civility in a child's development. The word punish-
ment is only mentioned in the context of corporal punishment
and regarded as violence. One is left wondering if the people
who have prepared this report have any notion of how to bring
up children. 

For generation after generation, loving parents on occasion
disciplined their children by applying correction to the seat of
their pants without inflicting any bodily harm. Correction was
normally administered only when a child consistently ignored
the norms established by parents. It was a quick and brief form
of punishment and yet it impressed upon them that family rules
need  to  be  obeyed.  These  children  grew  up  normally  and
would laugh at the suggestion of having been traumatised and
marked for  life by a well-deserved spank. Yet today it is not
considered  abuse for parents to neglect their duties of discip-
lining and educating their  children.  It  is  not  abuse to  dump
them  in  child  minding  centres  so  that  mothers  can  earn  a
second income, become independent and consume more. It is
not  abuse to feed children fast-food thus contributing to child
obesity132 rather  than  home prepared  meals.  We  have  aban-
doned  and  neglected  our  youth,  wired  them  to  information
technology and left them totally unprepared to assume family

131 UNICEF, 2017.
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and civic duties. “[T]he numbers of adolescents aged 15-19 in
Australia who are experiencing psychological distress contin-
ues to rise, year on year.”133 And yet, this abandonment is not
considered  abuse. But should a parent smack his child's but-
tocks for repeatedly failing to obey rules, that would be con-
sidered abuse.

Table 3 Notifications per 1000 Children for Countries
 with High HDI134

Rate per 1000
 children

HDI

Iceland 59 0.899

USA 48.4 0.915

UK 45.4 0.907

Netherlands 34 0.992

Australia 34 0.935

Poland 30 0.843

Israel 16.1 0.894

Ireland 13.8 0.916

France 3.8 0.888

Japan 2.6 0.891

Lithuania 2.26 0.839

Korea 1.17 0.898

Singapore 0.01 0.912

Conclusion

The path we have explored following Figure 3 has shown us
the  destructive  power  of  atheism within  modernity,  tearing

132 One in four (25%) children and adolescents aged 2–17 were overweight
or obese in 2017–18, Australian Institute of Health and Welfare, 2019c;
Centers for Disease Control and Prevention, 2019.

133 Hall et al., 2019.
134 Sources:  Dubowitz,  2014  and  United  Nations  Development  Pro-

gramme, 2015.
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apart society, its culture and its intellect. We have mostly fo-
cused our study of the impact of this on the  family, and the
chaos it has brought into the lives of its members, especially
the  children. And since the  family is a microcosm of society,
this chaos replicates itself in every institution and government
around the world. We witness daily scenes of parliamentarians
hurling abuse at each other, utterly divided into multiple frag-
ments of political interests. They resemble scenes of domestic
brawls  requiring  the  attendance  of  the  police.  We  hear  of
threats of impeachment of presidents, some of them have even
been jailed. The church is under the cloud of the most grievous
crimes  committed  against  children.  Atheism has  indeed
poisoned our lives. It is there where we should begin our re-
covery.



5 The Spirit of Life

[S]erious sciences have nothing to say about the exist-
ence of God either in their premises or in their conclu-
sions. What a remarkable fact that people are writing
books how physics show that  God does not exist, but
physics has nothing to say about the existence of God.
The aching questions that trouble the human imagina-
tion  about  which  the  sciences,  when  seriously  con-
sidered, are resolutely silent, remain just as they were.
And the religious tradition, especially the Judeo-Chris-
tian religious tradition, has offered a coherent body of
belief  and  doctrine  by  which  they  can  be
explained....Do we understand why the universe arose
14 billion [years ago]? No, we don’t. Do we understand
why it’s there at all? No, we have no idea. Do we un-
derstand how life emerged on Earth? Not a prayer right
now.  Do  we  understand  the  complexity  of  life?  We
can’t even begin to describe a  living creature in any-
thing resembling precise terms.

David Berlinski135

There has been a significant increase in the number of nat-
ural scientists questioning the validity of the  theory of  evolu-
tion and the  atheism that is usually associated with it.  Evolu-
tion no longer attracts as much attention among human scient-
ists,  for  it  proved  unfruitful  to  explain  social  change.
Moreover,  there  are  far  more  pressing  human  problems  at
present than what may or may not have happened fourteen bil-
lion years ago. Nevertheless, in the above citation, Berlinski
makes three observations that ought to be seriously considered.
Firstly, it is absurd to deny the  existence of  God because the
modern sciences say nothing about him. That a discipline is si-
lent about an item does not prove or disprove that item does or
does  not  exist.  Secondly,  the  modern  natural  sciences  have
nothing to say about some of the most pressing questions of
humanity.  Thirdly,  nor  are they able  to  say much about  the

135 Hitchens and Berlinski, 2010.
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meaning of  life, let alone define it. And yet, regardless of the
arguments for or against atheism and evolution, we all have to
live and live meaningfully. It is a matter of great importance to
us. And yet, for all their supposed glory and the technological
wonders they have produced, modern sciences, both natural or
human have failed us in showing us how to live. We must look
somewhere else, if we wish to live intelligently and wisely.

Aristotle and the Bible

The  science of  the  Christian renascence and  Reformation
had a biblical foundation136. In contrast to this, modern science
is essentially Aristotelian. Yet, as shown in Table 4, most con-
cepts  in  the  Bible find  a  parallel  in  Aristotle137 which  has
served as a bridge between these two scientific schools.

Table 4: Aristotle and the Bible

Aristotle Bible

God  reason Spirit

Reality static active

Linguistic emphasis noun verb

Truth is happens

Wisdom theoretical empirical

Objects things man

Focus existence living

The table contrasts some concepts that are of relevance to our
argument.  Aristotle's  deity  was  reason.  Conversely,  in  the
words of  Jesus, “God is  Spirit”138.  Spirituality has become a
136 This  science delivered  great  advances in  Northern  Europe,  advances

without  which  modern  science would  not  exist.  Hooykaas,  1974;
Kuyper, 2003.

137 That is why it was so appealing to Medieval theology and it still is to
Roman Catholic theology.

138 John 4:24.
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rather popular contemporary pursuit, but has little to do with
the Spirit in the Bible. Unlike reason, which is static, the Spirit
is all action. This is reflected in a linguistic difference;  Greek
describes  things  with  a  noun,  whereas  Hebrew uses  a  verb.
Greek and Hebrew also differ over what constitutes truth. Truth
for the Greek is what rationally is the case. In the Bible truth is
what happens. This might be difficult for us to understand, be-
cause we have been reared with the idea of Aristotelian truth,
which for example, teaches us that 2+2=4 is true. But the Bible
does not consider it true until it  happens, that is, when it be-
comes concrete  reality, such as when we take two chairs and
place them next to another two. Then we have four chairs that
can be observed; this is truth.

Aristotle's  idea  of  truth  imposes  some  major  handicaps
when dealing with  life rather than mere  existence. It explains
why Aristotle sought wisdom in pure thought; the result was to
isolate the philosopher from the events in the world. The bib-
lical  prophets were observers of the world and sought know-
ledge empirically. While Aristotle focused on the existence of
things, the prophets focused on the life of man and, especially,
his turbulent  life. Such was the importance of human  life to
them,  that  they  interpreted  everything  anthropomorphically.
Metaphorically in the Bible means that even the stones cry out
like men139. And God reveals himself to his people with man-
like attributes, and ultimately reaches out to them in the man
Jesus Christ.

Modern  science also stops at  existence; it is unable to go
beyond it. To deal with life, and to address the pressing ques-
tions of life and its meaning, one must leap forward to a more
advanced form of thought which Ortega called vital reasoning,
that is, reasoning directed towards life140. And since life, to be
human must also be historical, Ortega called it historical reas-
oning.  Historical  or  vital  reasoning happens  also  to  be  the

139 Habakkuk 2:11; Luke 19:40.
140 Ortega y Gasset, 2004a, IV.
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Hebrew mode of reasoning behind the  Bible, which we will
follow here.

The Bible and Historical Reasoning 

The biblical mode of  historical reasoning has proven to be
extremely effective. It explains, at least in part, the salutatory
effect upon communities that have shaped themselves after the
Bible, such as the Netherlands in the 17th century. Conversely,
when societies that have benefited from the  Bible, and have
been nurtured by it, have turned away from it, they invariably
have  fallen  into  the  type  of  dark  age  we  are  witnessing  at
present. Moreover, when they have returned to the Bible, they
have sprung up to a new level of vitality and to a golden era.
The historical evidence for this we intend to address in another
book, but we wish to point out two instances. After a dark age
lasting about a millennium, Northern Europe raised itself to a
Christian renascence inspired by the  Bible. The most notable
case  was  The  Netherlands,  which  turned  from  “a  wretched
little country of boatmen and peasants...”141 into the centre of
culture,  science,  social  reform  and  welfare  in  Protestant
Europe.

The  second  noteworthy  example  is  Israel itself,  which
began as a community of slaves in Egypt. They escaped from
their oppressors, crossed the desert and established a nation in
Canaan. Centuries later, after being successively wiped out and
exiled by the Assyrian and Babylonian armies, they once more
returned to their land and, towards the end of the 6th century
BC., they began to rebuild their city and temple. Jerusalem was
again razed to the ground in 70 AD by the Roman army. This
time, the exile lasted a far longer  time – almost 2000 years –
and during it Israel's people were persecuted, vilified and even-
tually six million of them murdered by the Nazis. Yet in 1948,
almost two millenniums later, the state of Israel was once more
established in the ancient land of Canaan. No people in history

141 Huizinga, 2007, I.
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have been able to overcome the obstacles that have been put
before them. Israel has accomplished it. There is no other his-
torical vision that comes even near to this. It is not surprising
that the Bible occupies an exalted place in  Israel's declaration
of independence:

The Land of  Israel was  the  birthplace  of  the  Jewish
people. Here their spiritual, religious and political iden-
tity was shaped. Here they first attained to statehood,
created cultural values of national and universal signi-
ficance  and  gave  to  the  world  the  eternal  Book  of
Books.142

Biblical  historical  reasoning  is  inspired  by  the  Spirit  of
God143. Let us not think that  Hebrew  spirituality is  mystical.
On the contrary, it is earthy and concrete, which explains the
empirical ingredient,  which we go on to  explain,  in biblical
historical reasoning – see Figure 4.

Figure 4: Historical Reasoning

First however, we must clarify some biblical ideas that un-
derlie this figure. By Creation (spelt with a capital C) we mean
what we can observe as the work of God's hands – the fait ac-
compli.  We  are  only  interested  in  the  concrete  events  that
happened after the fall of Adam and not in debate about theor-
ies of origins – including evolution – for apart from their epi-
stemological flaws, they are quite irrelevant to man's predica-
ment144. Therefore, the Bible makes a distinction between what
is visible and invisible145. We regard as visible everything that
can be observed today or was observed in the past, provided
that the appropriate record of past observations is available. In

142 Official Gazette, 1948.
143 1 Corinthians 2:13-16.
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the figure, everything observable is presented in bold letters.
Only the Father and the Spirit cannot be observed. But the ar-
rows nevertheless  show that  they can be known,  the Father
through the  historical  Jesus146 and his  Spirit through the  Cre-
ation. For everything that happens in the  Creation is the out-
come of the Spirit's actions147. Therefore, we ought to observe
carefully the  Creation with the help of the sciences that  God
has provided for us. The  Word of  God is  found both in the
Bible and in the Creation. The Bible serves as the lens through
which we can make our observations of what happens148. It is
simultaneously a microscope and a telescope through which
we can observe the Creation and see things that are hidden to
the naked eye.

The arrows, running in both directions, stress their dynamic
link between each element in the figure. Historical reasoning is
a kind of dialogue and therefore is not static like reason. These
links represent a flow of information conveyed through several
mediums,  of  which  language is  one  of  the  most  important.
Through these links, Christ speaks to us today. This idea is not
new. It was introduced by Erasmus149 during the Reformation
and has caused since then a great deal of controversy among
theologians which is best for us to ignore. Nevertheless, it is
the  methodology that was adopted by Erasmus' followers and
became  the  motor  of  the  cultural  Christian  Renascence  in

144 It might be one reason this theme is given very brief coverage in the
book of  Genesis. Another reason might be that, as Dooyeweerd said,
“God's acts of creation can never be set within an astronomical or geo-
logical concept of time and in essence transcend the entire temporal or-
der”, Dooyeweerd, 1959, p. 4. That is, it is by definition beyond human
understanding because it precedes understanding.

145 Romans 1:20; Colossians 1:15-16; 1 Timothy 1:17; Hebrew 11:27.
146 John 14:6.
147 John 3:8.
148 Calvin, n.d.b., I, 6, 1; 14, 1.
149 Erasmus translates the first verse of the Gospel of John as “In the begin-

ning was the Speech” (“In principio erat sermo...”), 2003, VI,6, p. 30.
This concept of God's Word was later adopted by Dooyeweerd causing
once again a great deal of controversy – van Dunné et al., 1977.
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Northern Europe. For it proved indeed to be a very intelligent
form of reasoning.

Life and Living

In  the  Bible there  is  a  distinction  between  Life (a  noun,
which we spell with capital L) and living (a verb). What we ex-
perience is living, something that happens to us. It is a verb be-
cause it occurs in time, although for ease of expression, we will
also refer to it as life, but spelt with a small l. At a point in time
we are living, but at a later time – we do not know when, ex-
cept that it  will inevitably happen  – we will stop  living. We
will die. It happens because our living is not independent, but
depends on  Life which is a gift of the  Spirit and completely
controlled by him. In fact,  Life and  Spirit go together in the
Bible150. We have control  – and responsibility  – over our  liv-
ing, but we have no control over Life. Both the arrival of Life
at our conception and its departure at our  death is out of our
hands. Once Life leaves us, the event is irreversible. This is not
only the way the  Bible presents things but it is also the stark
reality we empirically observe. 

Man that is born of a woman is of few days, and full of
trouble. He cometh forth like a flower, and is cut down:
he fleeth also as a shadow, and continueth not.151

Despite every effort to discover the secret of Life, no scientist
has ever been able to bring back to life a dead man, not even a
dead cell, let alone being able to create a living cell. All efforts
in this direction have failed.

Principles of Normal Living

Human  living is a closely intertwined biological and cul-
tural blend, the product of one Spirit and one Life. Both modes
150 Romans 8:2.
151 Job 14:1-2. Life is given – Genesis 2:7; Job 27:3 – and it is taken away

– Genesis 25:8; Luke 23:46.
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of  living are therefore inseparable and have in common four
fundamental  principles  that  govern  them.  The first  principle
states that one cannot live without normality152 which is repres-
ented by a set of biological and  cultural  norms to which we
must adhere. If these are not met, Life abandons us and living
ceases.  An example  of  a  biological  norm is  that  the  human
body's temperature should be around 37oC. If the temperature
significantly drops below this and reaches hypothermia, a per-
son can die. On the other hand an example of a cultural norm is
the commandment “Thou shalt not kill”153.

The second principle  specifies  that  norms are fixed,  they
cannot be changed.  Norms are set  by the  Spirit  of  Life and
define our humanity, both biologically and culturally154. Chan-
ging them is akin to setting the refrigerator's  temperature at
whim; the outcome will most likely be rotten food. Likewise,
defying cultural norms will lead to a rotten life. The third prin-
ciple indicates that  living requires a  recursive organisational
structure,  whereby  one  living  system must  be  encapsulated
within another that acts as a  living  habitat155. For example a
mother's body is  the  habitat of an unborn child.  Our overall
biological habitat is the earth and the habitat of the earth is in
turn the kingdom of God as managed by the Spirit. The king-
dom of God is our ultimate habitat. This does not only apply to
biology, it also applies to our cultural  living. The  living per-
son's  habitat is  the  family,  followed by the  community  and

152 Note  that  I  use  the  term  normality to  disassociate  it  from the  word
nature and natural, for these are usually coloured by their Aristotelian
origins which regards  nature as  static and purely rational. As we shall
see, normality is  dynamic and while it does not discard reason, it in-
cludes other modalities essential to living.

153 Exodus 20:13.
154 Therefore, all norms – biological and cultural alike – are spiritual. This

contrasts  with  the  contemporary  view of  spirituality,  mostly  derived
from Eastern religions, that conceives it as non-material and even mys-
tical. For an extensive study of the Spirit refer to Kuyper, 2000.

155 This principle is derived from the “Recursive System Theorem” postu-
lated  by  Beer,  1979,  p.  118.  In  turn,  the theorem is  a  derivation  of
Ashby's theory of equilibrium, 1957.
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then the kingdom of God, as shown in Figure 5 by a series of
concentric circles.

Figure 5: Recursive Organisational Structure

Finally, the fourth principle says that if an abnormality oc-
curs in  any part  of the social  structure,  then the other parts
must compensate for it.  When the  abnormality is of such  a
magnitude that  is  not  possible  for  the rest  of the society to
compensate,  social  collapse will  follow.  It  is  important  then
that abnormalities be rapidly brought back to normality, for ab-
normalities, like cancer, metastasise. The  science that studies
this  particular  process  of  regaining normality  is  cybernetics,
and  when  it  is  applied  specifically  to  social  systems  it  is
termed  sociocybernetics,  to  which  we  will  turn  in  the  next
chapter.
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6 Sociocybernetics and Social Homeostasis

Introduction

Sociocybernetics156 is a branch of  sociology which derives
much of its insight from the functioning of the human brain.
Since the brain magnificently performs the task of keeping us
alive157, we can learn from it and use it as the model of how to
organise ourselves in order to live life to the full. After all, both
our biological and cultural living have the same source of Life.
But there is more to it. The brain elegantly processes informa-
tion to control our organs and is facilitated to do this by an ex-
cellent integration of information processing with the anatom-
ical layout of the organs. That is, it excels both in information
processing and in organisational structure.

This inspired Beer158 to develop a model of social organisa-
tion and information processing – the Viable System Model –
based on the brain. His work owes much to Ashby's research of
the brain expounded in two seminal works, Design for a Brain
and  Introduction to  Cybernetics159.  These two books explain
how the brain keeps man and animal alive through a network
of  feedback  loops. A feedback  loop is a two-way flow of  in-
formation that connects events with responses. In one direction
information flows about events that have happened in the en-

156 To my knowledge, the term sociocybernetics was first used in 1978 by
Geyer and van der Zouwen, but it was preceded by Beer's first edition
of Brain of the Firm published in 1972. Perhaps Beer's greatest contri-
bution was to provide a  theory of  management focused on sustaining
human living. This is in contrast to the capitalist theory of management
that regards it as a tool for making money. Money is the foundation of
what  is  taught  in  management schools,  and  especially  in  MBA pro-
grammes.

157 This is as one would expect, since it comes from the hand of God.
158 Beer, 1979, 1988.
159 Ashby, 1960 and 1957 respectively. Although the name  cybernetics is

attributed to Norbert Wiener, Ashby's works are of great importance for
they explain the principles of cybernetics without recourse to complex
mathematics. He therefore reached a much wider audience and encour-
aged the application of this science in many fields.
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vironment surrounding a  living system. In the opposite direc-
tion  flows  information  about  the  response  of  the  system to
these events160. Although simple in themselves, these loops are
organised into a structure that makes them capable of handling
vast amounts of  information and respond to it at high speed.
Through this, normality is maintained in the body. In medicine
this process is described as homeostasis and defined as:

The automatic processes by which the body maintains a
constant  internal  environment  despite  external
changes.161

Just as there is a biological homeostasis, there is also a social
homeostasis or social  regulation, and we are indebted to Beer
for extending the scope of cybernetics to encompass the latter.
Beer mapped the organisation of the brain and its interaction
with the human organs into a social organisation. This organ-
isation is especially useful, for it unites informatics162 with so-
ciology, that is, it integrates thinking with organising in a man-
ner conducive to  living  – implied by the word  viable.   The
brain transmits information through the neural system and the
organisation of this system perfectly fits the organisation of the
organs in our bodies – as drawn by Beer in Figure 6. Sociology
can learn from the brain to integrate information flow with so-
cial organisation163 in order to regain the humanity that modern
management science has forfeited.

160 A detailed study of these loops is provided in J. D. R. de Raadt, 2015.
161 The British Medical Association, n.d. Equivalent terms used in systems

engineering  and  systems  science are  steady state  and stable  equilib-
rium.

162 I consider  informatics as one of the  humanities and distinct  from  in-
formation technology and computer science.

163 Some sociologists have been critical of such an exercise, regarding it as
simplistic because it does not take into account the subtleties of social
interaction. But scientific models are meant to simplify reality, to focus
on its essential variables and disregard subtleties unless they are of ma-
jor significance.
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Information and Isomorphism

Information is important for it is the glue that holds society
together; therefore proper attention should be given to it when
we seek to organise ourselves  humanely.  Two main elements,
isomorphism and time, are crucial to understand information.

Figure 6: Beer's Viable System Model164

 
Isomorphism165 indicates that everything shares some prop-

erties with something else. For example, a dog and a man are

164 Beer, 1988, p. 131.
165 Von Bertalanffy, 1971.
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isomorphic inasmuch as both have eyes, ears and digestive or-
gans. There are degrees of isomorphism; for example man and
woman are more  isomorphic with each other than a man is
with his dog. But isomorphism is not limited to resemblance, it
also implies a relationship between the isomorphic parts. In a
normal society,  a  man and a woman are linked by marriage
and, due to the  isomorphism of their bodies, are able to have
children. Likewise, an isomorphism links a man and his dog as
master and hunting-dog. And, just as there are degrees of re-
semblance  in  an  isomorphism,  there  are  also  degrees  of
strength in the relationships it generates. The isomorphic rela-
tionship between man and wife is stronger than between master
and hunting-dog.

The  information  that  the  brain  processes  is  made of  iso-
morphic images. For example, the brain can rapidly recognise
a face on a photograph, but it would be very difficult to recog-
nise it if, instead of the photograph, it were provided with a set
of measurements, such as the distance between the eyes and
the length of the nose. These measurements constitute data, but
the brain processes information based on images rather than on
data166. Moreover, data are only useful when they are associ-
ated with an image. A datum represents a fragment of the total-
ity, an image represents the totality. If we are told the temper-
ature in the garden  – a datum  – it is only useful if we know
how to associate it with the totality of a cold or hot day imply-
ing everything that goes with it, such as warm clothing and hot
coffee or swimming and cool drinks. The brain therefore deals
with totalities and then, from totalities it moves on to the par-
ticular. This is the reverse of Aristotelian reasoning, which be-
gins with particulars and then aims to reach the totality.

166 The computer is an imitation of the brain, but it is not capable of pro-
cessing images as a whole as the brain does. The computer breaks down
images into digital signals  – bits  – and processes these instead of the
image.
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Isomorphism in the Bible

Biblical writers also refer to  images to communicate their
messages. The OT has three words for images that are import-
ant for our inquiry. The first two are the nouns tselem (H6754)
and  demut (H1823), they often appear together. They are re-
spectively  translated  into  English  as  the  image and  likeness
found between  God and man, and between father and son167.
We need not occupy ourselves with the exact meaning of “im-
age of  God”168 beyond its being an isomorphism and our role
model for normal living. This model stands for the totality of a
person and must be followed as such to live.  Moreover,  the
standards of its  norms are high; people must aim to be totally
perfect just  as  God is  totally  perfect169.  It  is  not a  matter of
merely  following certain  rules,  one must  put  on  an  entirely
new man170. This is crucial, for the old man is unviable. Man
was made perfect and can only live culturally by recovering his
original perfection.

Since no one is perfect, one has to work at it171. Perfection is
gained through man's  work of service to others, just as  God's
perfection is displayed by the  work of his hands. We should
stress  that  perfection is  the  standard  for  normal  living  and
work. Mediocrity is regarded as sin in the Bible172; it also has
proved to be destructive to living. For man is like an aeroplane
that must move forward in order to remain airborne; he must
aim at perfection in order not to fall into mediocrity. For me-
diocrity is an inability to attain normality and therefore is ulti-
mately fatal. As we reviewed in Chapters 3 and 4, post-mod-
ernity has endeavoured to set up mediocrity as normal and, by
doing so, provided the groundwork for an idiot culture.

167 Genesis 1:26-27; 5:3; Matthew 5:45.
168 A detailed discussion is provided by Clines, 1968.
169 Leviticus 11:44-45; Deuteronomy 18:13, Matthew 5:48; 1 Peter 1:16.
170 Ephesians 4:24.
171 Philippians 2:12.
172 For a discussion of the biblical meaning of perfection and sin, see J. D

R. de Raadt and Veronica de Raadt, 2017.
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Like the images processed by the brain, perfection must be
grasped in its totality, and therefore can only be learned by im-
itation173.  Imitation  makes the best  use of  the ability  of  our
brain to apprehend full images. By imitating their parents, chil-
dren learn to speak and seize onto other skills. Paradoxically,
this mode of learning is mostly abandoned when they start at
school. From then on, imitation based on total  images is re-
placed by learning in fragments. Education is thus depersonal-
ised. Such depersonalisation is intensified as students progress
from primary to secondary and then to higher education. This
does not produce educated people, but merely people who have
been uploaded with parcels of “intellectual capital” rendering
them fit for an assembly line society.

The third Hebrew word related to  isomorphism is the verb
damah (H1819), it means to be like or to resemble174 and is of
great linguistic and epistemological relevance to our argument.
Earlier on, we explained how Aristotle considered the full real-
ity to be the thought of a chair rather than the material chair it-
self. For the  Hebrew prophet,  reality was exactly the reverse.
The material chair was real, his thoughts and words merely re-
sembled – damah – the chair. Such metaphors are a powerful
linguistic tool because, in contrast to a definition which tends
to dissect things, the metaphor conveys many impressions with
just one image. An image is worth a thousand words. For ex-
ample in the Song of Solomon, the bride describes her beloved
as a gazelle and a stag175.  This conveys a picture of  beauty,
strength, agility, grace, sharp perception and speed, all in one
image. Such  images disclose the direction in  which  Hebrew
thinking flows; it first grasps the totality and then moves on to
the detail.

173 John 8:39; Philippians 3:17; 1 Thessalonians 1:6; 2 Thessalonians 3:7; 2
Timothy 3:10; Hebrews 6:12, 13:7.

174 TWOT, 437; see Numbers 33:56; Judges 20:5; 2 Samuel 21:5; Esther
4:13; Psalms 48:9, 50:21; Isaiah 14:24.

175 Song of Solomon 2:9, 8:14. See also Psalms 58:4; Isaiah 13:4; Ezekiel
1:10.
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Systems Thinking

The use of images found in biblical norms, thought and lan-
guage might at first appear primitive when compared with  Ar-
istotelian  rationalism.  But  the  emergence  of  general  system
theory176 and cybernetics, both of which focused on living sys-
tems, reversed this. The Hebrew prophets made far better use
of  the  brain  than  their  Greek  counterparts.  Effectiveness  of
Hebrew thinking was not due to a knowledge of the specialised
sciences, but simply by thinking in a manner that was normal
for humans. The same applies to animals; although their brain
is  much smaller than man's,  they display remarkable intelli-
gence because they use their brain as it was meant to be used.
Cybernetics has shown us that, more than its ability to reason
logically, the enormous power of the human brain is due to its
ability to handle information and filter out noise at an amazing
speed. Part of this speed is because the brain, rather than pro-
cessing  information as discreet  signals,  processes whole  im-
ages. This ability is not a mere plus; it is essential for every liv-
ing creature to stay alive.

Sociocybernetic Model

We have now reached a stage when, without discarding bio-
logical living, we will particularly focus on cultural living, that
is, living that is exclusively human. We will do it by borrowing
Beer's “Viable System  Model” and refer to our interpretation
as a sociocybernetic  model177 illustrated in Figure 7.  It com-
prises five activities and six feedback loops linking these activ-
ities  together.  In  this  chapter  we will  review the  first  three
activities – to  work, coordinate and manage. These are dedic-
176 Von Bertalanffy proposed a general  theory of  living systems as an al-

ternative, for the “Aristotelian logic, for millennia considered as giving
the general and supreme laws of reasoning, actually covers only the ex-
tremely small field of subject-predicate relations.” 1971, p. 259.

177 I have changed most of the names of the activities that comprise this
model to align them more closely with our present discussion. Never-
theless, their function is almost the same as that defined by Beer.
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ated to responses required in everyday living or, as Beer called
it,  to the “inside and now”178.  These responses are  adaptive,
that is, they do not seek to change the  environment but bring
internal changes demanded by the  environment.  We will  ad-
dress the remaining two activities in the next chapter and deal
with the information loops in Chapter 8.

Figure 7: Sociocybernetic Model

Shared Environment

Although our aim is to stress the social character of think-
ing, we will begin by first applying the model to the individual.
We will bear in mind, however that an individual must belong
to a social structure in order to think and live normally. There-
fore, on the lower left-hand side of the figure, we have identi-
fied the environment that surrounds him as “shared” implying
that he interacts with this environment as an integral part of a
social  group.  Shared  environments  generate  shared  events
which we must distinguish from common events. Let us ima-

178 Beer, 1979, p. 199.
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gine a youth taking his girlfriend to the Saturday movies. The
movie, while being shown, is a common event to everyone sit-
ting inside the cinema. But it is a shared event to the youth and
his girlfriend. Even if they are both sitting facing the screen
and not talking to each other, they share because they are con-
scious of each other and this might be made more apparent by
their holding hands or eating a bag of popcorn together.

We will think of the shared  environment as comprised by
dynamic events, that is, things that happen rather than things
that exist. Both the brain and the  Bible perceive the world in
this manner. In the Bible:

Things do not have the immovable fixity and inflexibil-
ity that they have to us [modern people], but they are
changeable and in motion...  Even stone and rock are
movable and externally alterable....”179

Likewise,  the  brain  captures  through  the  senses  things  that
move and then processes their images.

Information and Time

Given that all observations of events are carried out by hu-
mans and since no single human being can observe all events,
we must rely on the record of such events, that is, on informa-
tion.  Information  comprises  two  elements,  a  description  of
what is observed and the time of observation. Time is of the ut-
most importance, for the wrong timing often renders the  in-
formation useless180. Since information is not the same as ob-
servation – it is only a claim to observation – it is not always
reliable. But in the absence of a more dependable source, we
must unavoidably rely upon  information to act. However, we
can evaluate the quality of such  information, for  information
may prove to be  disinformation. For example, in the natural
sciences often what is claimed to be information is not based

179 Boman, 1970, p. 49f.
180 For a detailed modelling of the relationship between  information and

time, see J. D. R. de Raadt, 2015.
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on observation but on theory, that is, on speculation181. When a
palaeontologist says that a certain bone belongs to a creature
living one million years ago, his statement should not be ac-
cepted as information. For the bone was not observed one mil-
lion years ago; dating it one million years ago is based on a
theoretical formula that has not been empirically validated for
such a large span of time. Thus, the statement is purely based
on theory. In this sense, natural scientists are often less strict in
their  definition of  information than human scientists,  admit-
tedly because the humanities deal with events far closer to our
own times.

Another reason for producing disinformation is wilful inten-
tion to deceive. By circulating false or distorted  information
one can manipulate people to act in a manner desired by the
manipulator. All that passes today under the banner of media,
public relations and marketing and such, are in truth sophistic-
ated instruments to generate  disinformation and make people
behave in a manner suitable to the aims of politicians, business
corporations and public servants.  Subjectivism facilitates this
deception. For one can always plead innocent by claiming that
the  information one presumed to be valid was based on one's
own perception of reality which might differ to others. Today,
deception  in  politics,  commerce and even the professions  is
widespread and accepted by almost everyone.

It is paramount, therefore, that information be validated by
any of the methods available to do this. In a court, jurors rely
on  cross-examination  to  evaluate  the  information  from wit-
nesses. Empirical science evaluates information by replicating
the events that generated it. The historian also has a method –
historiography –  to  evaluate  historical  information.  Systems
science and cybernetics validate information on the basis of the
dynamic  totality of  living,  that is,  whether such  information
consistently  and unrelentingly leads  to  biological  and socio-
cultural life.

181 From the Greek θεωρία, Liddell et al., 2009.
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Many people are puzzled by Christians who accept the re-
surrection of Christ and other events in Scripture as historical
events. But one does not need to understand an event in order
to admit its happening. One can accept it on the basis of two
criteria  we  have  mentioned.  The  first  criterion  is  histori-
ography. The Gospels reporting these events reveal an integrity
in their authors that makes it difficult to think of them fabricat-
ing  evidence.  Moreover,  many references  to  events  in  these
documents can be corroborated from other sources,  and this
adds to their reliability. It would be hard to argue that authors
who showed such care for accuracy in their writings would add
to them events made-up either by themselves or by others. The
person  who  accepts  these  documents  as  valid  historical  ac-
counts by no means compromises his intellect182.

The second criterion is systemic. The Bible presents a stark
picture of man's predicament as it affects both the individual
and society as a whole. Yet, despite its realism, it has been able
to instil a cultural and social life that has overcome the human
calamity and lead to attainments that far outstrip other cultures.
This is evinced in the best of European fine arts, of music, of
literature and of science. If these have been avidly copied and
assimilated  by  other  cultures,  they  are  surely  evidence  of  a
very special sort of excellence. A tree should be judged by its
fruit183 and the biblical fruit speaks for itself. Doing away with
the tree must remove the benefit of its fruit and both society
and its individual members have much to lose by this. Surely
the social decline of Christendom in our day is a solid indica-
tion of this.

The Creation as a Source of Models

In  addition  to  the  Creation providing  a  form  of  speech
through which Christ's Spirit speaks to his people, the Creation

182 Some of the classic works defending the historicity  of the  Bible are
Bruce, 2003; Kitchen, 2003; Morison, 2011; Ramsay, 1920.

183 Matthew 7:15-20.
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is also a source of models184 which endow us with wisdom185.
In fact, speech is a linguistic type of  model. The  isomorphic
property of Creation allows us to conceive it – conceptually it
must  be emphasised  – as  a  sequence of  isomorphisms.  The
closest image to God is man, and then the closest image to man
are  mammals,  and  this  succession  continues  until  we  reach
cells and particles. This means that the whole  Creation is an
anthropomorphic image ultimately revealed in the man  Jesus
Christ, who himself is the full and perfect model of God186. It
follows that, to be truly human, we must model ourselves after
Christ aided by our observation of everything he has created187.
And this includes organising our thoughts in accordance to the
organisation of the brain he created for us.

Responding to Events with Work

The brain is an organ fully focused on receiving information
and responding to it with action. Likewise, the aim of the Bible
is to motivate us to respond to the historical events with action,
that is,  work188. Both  information and response are conveyed
through the medium of the Creation. Let us return to Figure 7
and to the feedback loop that links an individual linked to his
shared  environment  in  the  Creation.  Two points  need to  be

184 Psalms 19:1; Isaiah 28:23-29.
185 I will use the word wisdom to represent the integrity and totality of the

human intellect. The  Bible does not divide the intellect into different
categories as Aristotle does, but it regards it as a whole displaying a di-
versity of nuances – e.g. Isiah 11:2 – proceeding from the one and same
Spirit. These nuances are expressed with several words such as wisdom
(chokmah, H2451,  sophia, G4678) understanding (biynah, H998,  sun-
esis,  G4907),  knowledge  (dahath,  H1847,  epiginosko, G1921)  and
counsel (etsah, H6098). Often they are used as synonyms, which em-
phases their unity – Proverbs 1:7, 2:10; Job 34:35; James 3:13.

186 Colossians 1:9, 2:9.
187 Ephesians 4:13.
188 Matthew 5:16; 1 John 3:18. The word for work in the original is ργονἔ

(G2041), MLSJ. For a detailed inquiry into work in the Bible, see J. D.
R. de Raadt and Veronica D. de Raadt, 2017.
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made here. Firstly, this loop – drawn with a solid line – differs
from the other five  loops drawn with dashed lines. The latter
represent a flow of pure uncertainty and information while the
former,  in addition to these, includes a physical flow. If  the
work is to build a wooden table, then the uncertainty is how to
build it. But in addition, raw materials are required; this is a
physical flow from the shared environment. Flowing in the op-
posite direction will be the specifications of the table, this is in-
formation.  Finally,  when completed,  the flow will  carry  the
physical table itself. 

This simple illustration shows the difference between Aris-
totelian philosophy and the Bible. Assuming that the specifica-
tion perfectly represents how the table should look once fin-
ished, Aristotle would regard this specification as the reality or
“actuality” of the table. He would argue that the finished ma-
terial table would never be able to entirely match the specifica-
tion  and  therefore  should  be  excluded  from  reality.  On  the
other hand, the Bible would not hesitate to regard the concrete
finished table as reality, even if it has been poorly put together
and did not match its specifications. 

This is no trifle difference. It provides some explanation as
to why  Aristotle's  philosophy is mostly about words and not
about concrete matters. It also explains why ancient Greeks did
not have much regard for  work – it was left to the slaves to
perform it – and why  Aristotle's  philosopher pursued  perfec-
tion by  pure  contemplation  and  thought.  This  philosopher
never felt guilty about his idleness. In the Bible, God is presen-
ted as a worker and, having created man, he immediately put
him  to  work.  Work  and  perfection are  closely  linked  to-
gether189. Words without work – no matter how philosophical –
are shunned190.

189 Titus 2:14.
190 James 1:22.
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Coordinate and Manage

Supporting this work are a number of activities – drawn as
rectangles in Figure 7. These activities191 are linked by a set of
information  loops represented by dashed lines.  Coordination
emphasises the time element in work by synchronising the pro-
duction of its  various  components.  For example a chef may
simultaneously be chopping vegetables on a board, have butter
melting in a frying pan and, in another pot, be bringing to a
boil the ingredients of a sauce. His objective would be to blend
all  these components  at  a  given point  in  time.  Managing is
handling resources to sustain  life.  The biblical  idea of  man-
aging replicates the corresponding activity in the brain, that is,
sustaining life rather than exploiting it192.

191 For a more detailed description of these activities, refer to J. D. R. de
Raadt, 1998; J. D. R. de Raadt and V. D. de Raadt, 2014, 2017.

192 Proverbs  31:10-31.  Sustenance is  reflected  in  the  Greek  ο κονομίαἰ
(G3622) which literally means “the management of a household or fam-
ily”, MLSJ. For a detailed discussion of management science refer to J.
D. R. de Raadt, 1998.
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The activities we have so far discussed – to work, coordin-
ate and manage – deal with the everyday uncertainties of work
to which we respond by adaptation. We may consider these un-
certainties as normal and within the scope of our being able to
respond to them without our life, either biological or cultural,
being threatened. If it rains, we can always open an umbrella
and seek shelter under it. But there are other types of  uncer-
tainties that are abnormal and cannot be dealt with satisfactor-
ily by merely adapting to them. 

Abnormal Reality

The pressures that  modernity has laid upon the  family and
community and which we reviewed in Chapters 3 and 4 are il-
lustrations of abnormality. These pressures are part of a much
wider  man-made  maelstrom driving  us  towards  an  environ-
mental and social catastrophe. The potential magnitude of this
is such that scientists have responded by setting up a  dooms-
day clock on the Internet. Their latest report states:

The Bulletin of the Atomic Scientists  Science and Se-
curity  Board  today sets  the  Doomsday Clock at  two
minutes to midnight  – the closest it  has ever been to
apocalypse. The current international security situation
– what we call the “new abnormal” – has extended over
two  years  now...  This  new  abnormal is  simply  too
volatile and dangerous to accept as a continuing state
of world affairs... The current situation  – in which in-
tersecting  nuclear,  climate,  and  information  warfare
threats all go insufficiently recognised and addressed,
when they are not simply ignored or denied – is unsus-
tainable... The longer world leaders and citizens care-
lessly inhabit this new and abnormal  reality, the more
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likely the world is to experience catastrophe of historic
proportions.193

Despite the alarming words in the statement, modern men have
responded much the same way as in “the days of Lot; [when]
they ate, they drank, they bought, they sold, they planted, they
builded...”194. How can they ignore the threat of such  abnor-
mality upon them and carry on enjoying themselves as if noth-
ing were to happen? Subjectivism helps them. It shrinks their
reality and  conscience to what pleases them, and so they are
herded to an excess of food, tourism, material goods and sex
savoured in a variety of options.

What should we do? Mere protests will not do195. Refusing
to be herded and conform to the pattern of this abnormal – and
why not say it – idiot world demands more. We must be trans-
formed by abandoning  instrumental rationality and  subjectiv-
ism and by renewing our minds196. But a renewal of the mind
also requires a change of  heart, a renascence or rebirth to re-
gain the humanity we have lost. To attain this in practice – and
not in mere words – we must add two more activities to the so-
ciocybernetic  model in Figure 7. We must  envision  and  lead.
Without these, we will uncritically adapt to the  abnormalities
that are offered us.

193 Meklin, 2019. To the threat of a nuclear war we must add the possibility
of accidental triggering of a nuclear device. This represents a significant
threat given the huge arsenal of weapons stored in various countries –
Schlosser, 2013; Mead 2013. It has been said that it is extraordinary that
an accident of this nature has not yet occurred.

194 Luke 17:28.
195 At the time of writing this book there has been world-wide and violent

protests over: climate change; China's dictatorial impositions over Hong
Kong; the uneven distribution of wealth generated by neo-liberalism in
Chile.

196 Romans 12:2.
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Envision

To envision is to grasp intellectually the normal state of hu-
man  living, and then seek to regain it, for we have lost it. In
Beer's model, this would signify dealing with the “outside and
then”197.  We  do  not  mean  by  outside some  mystical  place,
which  people  commonly  but  mistakenly  associate  with  the
word heaven, but a concrete reality that must be regained. And
then means a  historical  time rather than a  chronological  time.
To understand  historical  time, we must  consider the biblical
view of history, which is quite different to the history we have
been taught at school and in textbooks. This difference is in
turn due to the particular notion of time found in the Bible. We
are conditioned to live on the basis of a clock and a calendar.
Moreover, we regard that the time and day specified by these
are uniform for everyone. Melbournians have a favourite meet-
ing place under the clock of Flinders Street station and assume
that the clock's time is valid for everyone198. It works; everyday
people find each other at  the agreed  time and place as they
planned. It is a safe assumption for everyday living199, but it is
not sound for understanding history.

Here  we  must  make  a  distinction  between  chronological
time – the time shown by the clock – and historical time. The
Bible, like modern physics, treats  chronological  time as relat-
ive. But, rather than it being relative to motion – as in the the-
ory of relativity – it considers chronological time as relative to

197 Beer, 1979, p. 225.
198 Aristotle assumed the same;  time was identical everywhere and could

be expressed numerically – Aristotle, 1929, IV, 12, 220b-5.
199 Strictly speaking, this is incorrect. The theory of relativity states that all

time is relative to motion. Although we ignore motion, due to the earth's
rotation, we are continuously travelling at 1656 km/hour, this is above
the speed of sound (1234 km/hour). To this must be added the speed at
which the earth orbits around the sun  – 107,000 km/hour. Finally, we
must consider the speed at  which the solar system travels across the
galaxy, which is anywhere between 720,000 to 828,000km/hour. We are
certainly not standing still at any time.



80 Chapter 7 ♣

events that happen in life200. These events are in turn dependent
on another type of time, historical time, which, to avoid misun-
derstanding, we shall call  era201.  Chronological  time we will
simply call  time. In brief,  chronological  time is dependent on
events and events are dependent on eras. The reverse is also
true, eras determine events and events determine time.

This has important epistemological implications. We should
consider the rise of a particular idea,  be it  a  philosophy,  an
ideology or a  theory as an integral part of the events taking
place in their  era. Rather than being conceived in a vacuum,
ideas have their roots deep in history. Therefore, a critical eval-
uation of any thought should begin with a  historiological cri-
tique analysing how events within their  era shaped the ideas
hatched  within  it.  This  is  the  procedure  we  followed  in
Chapters 3 and 4, where we examined the various ideas that
emerged within modernity and which impacted the family.

In the Bible, the events that comprise an era might be either
completed  or  still  in  a  process  of  completion.  Thus  in  the
Hebrew language – and Hebrew thinking – the verbs' conjuga-
tion do not have past, present or future tenses. Verbs are de-
pendent not on time but on events and consequently, have only
two tenses, perfect (the event is completed) and imperfect (the
event is not yet completed)202. That an event is complete does
not mean that it is left behind in the past and no longer real. As
we have seen in the prior chapter, concrete material  reality is
regarded as happening and not as existing, and when the hap-
pening  is  completed  its  reality nevertheless  persists.  Let  us
consider as an illustration the construction of a house. Once its
construction is complete, we have a house. However, in bib-
lical  thought the completed house is never separate from the
act of constructing it, even if it is completed and lived in. The
act  of  constructing,  though  completed,  remains,  as  it  were,
200 Boman, 1970.
201 This corresponds to OT word zĕmān, meaning the “appointed time” for

an event, TWOT, 557a. The NT equivalent is καιρός (G2540), meaning
the “opportune or seasonable time”. 

202 Weingreen, 1967.
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with the house and even sustains it. This applies to the  Cre-
ation as a whole, where  God's creative action that brought it
about is still present. 

Likewise,  God's  covenant with  Abraham, Isaac and Jacob
who all lived in the  Patriarchal  era operates in other eras as
well. The same covenant liberated the Hebrews from slavery to
Egypt and bestowed on them the promised land. The same cov-
enant was in operation during Judah's conflict with Babylon in
the 7th century BC203. Later on the covenant brought about the
death and resurrection of  Christ204, whose  work though com-
pleted205, remains eternal206. This is why the same event in the
Bible sometimes refers to different eras. For the event can sim-
ultaneously – in a historical sense – happen in the life of an in-
dividual, the  life of one or more generations or the  life of all
mankind. Conversely, the same era might simultaneously take
place in the  life of an individual, generation or the whole of
mankind. In a classic work examining the differences between
Hebrew and Greek thinking, Boman explains this as follows:

The life of a people endures for centuries, even millen-
nia,  yet  it  is  a  life just  because  the  people  remains
identical  with itself  throughout its  entire  history.  The
people's consciousness of itself as a unity, as an indi-
vidual,  is  expressed  in  the  notion  of  a  patriarch.  In
Jacob's  blessing  (Genesis 49),  the  sons  of  Jacob  are
now  persons,  now  tribes;  the  poet  passes  from  one
viewpoint to the other without the slightest difficulty.
The  patriarch  and the tribe  are  one  life even though
centuries separate them. The  prophets rediscover both
the bad as well as the good characteristics of the patri-
arch in the people (Hosea 12.4; Isaiah 41.8). It is an en-
tirely Israelite  idea when St.  Paul  asserts  if  the  Jews
were to repent once, all Israel would be saved [Romans

203 Isaiah 47:1-5
204 Matthew 26:28; cf. Exodus 24:8.
205 John 17:4, 19:30.
206 Hebrews 9:11-12.
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11:25-26]. In a similar way the story of Adam and Eve
embodies the history of mankind.207

Historic Nucleus

This overlapping of eras and events over the lives of an in-
dividual, a generation and the whole of mankind is made pos-
sible by a historic nucleus208 that remains invariable. This nuc-
leus determines the path of history and is marked by moment-
ous events.  In the  Bible209 one can discern eight  momentous
events:

(1) the Creation, the giving of a cultural mandate to Adam
and Eve;

(2) their disobedience and eviction from Eden;
(3) the wandering in  a wilderness of misery,  oppression,

wars and other such evils;
(4) the coming of the Messiah, his crucifixion and resurrec-

tion;
(5) the bestowing of forgiveness to the repentant and pun-

ishment to the recalcitrant;
(6) the  work of restoring all things to their originally cre-

ated state;
(7) at the completion of this  restoration, the arrival of the

“day of the Lord”210 to administer  justice and to bring
history to its end;

(8) the reinstatement of Eden.
To help us understand this, we have drawn a graphical repres-
entation of a hypothetical biblical era in Figure 8. At the centre
is a shaded circle representing the historic nucleus. This is sur-

207 Boman, 1970, p. 138f.
208 Ortega y Gasset, 1924.
209 The Bible is by no means the only one with an historical nucleus. Oth-

ers are Napoleon's grand modern vision for a unified  Europe, Hitler's
Nazi ideology, Marx's  historical dialectics and the neo-liberal trust in
human progress through constant economic growth. However, these al-
ternative nuclei have proven to be calamitous.

210 Isaiah 3:18.
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rounded by three concentric circles representing the lives of an
individual, a generation and the whole of mankind. That is, the
life of mankind is concentric with the  life of one generation
and of each person. The centre is the historical vision. The fig-
ure shows one single event as happening to one individual, to
one generation, to all mankind or to all three simultaneously
(shown by the small dark circles). It has been said that man is a
microcosm of all  humanity; here we might  as well  add that
each human life is a micro-history. Within one man are found
all the events that rule the history of all mankind. Each living
man goes through each of these momentous events.

Figure 8: Historic nucleus and Era

This helps us interpret why certain biblical passages, when
pressed into a clock and calendar framework of  time, do not
make sense. Let us consider the 24th chapter of Matthew211; it
provides an excellent illustration of what we are talking about.
The chapter begins with Jesus predicting the destruction of the
temple and the fall  of Jerusalem which happened in 70 AD.
The disciples responded by asking for a time and date of these
events, which is surprising; one would have expected that, as

211 Parallel accounts are found in Mark 13 and Luke 21.
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Jews, they would have had a good understanding of biblical
eras212.  Jesus refused to give them a date213. Instead, he urged
them to watch for momentous events214; all of them part of the
Bible's  historic nucleus. Firstly, the sign associated with this
event – darkness, quakes, raising of the dead and their entering
into the holy city215 – pointed to  crucifixion just a few days
ahead. Secondly, since the destruction of the temple was about
40 years ahead, it certainly would be witnessed by some of the
generation of Jesus' disciples216. Thirdly,  Jesus also associated
this same event with the coming of the Son of man217, some-
thing far in the future and expected to bring history to a final
closure. That is, Jesus placed the events surrounding the cruci-
fixion at three different points in history.

Justice

The raising of the saints from their graves and their entering
into the holy city brings about the important subject of justice
to our discussion. Sin in the Bible does not just refer to a lack
of personal morality. The standard is set far higher than that;
the law of  God demands perfection218. Anything below that is
sin; certainly mediocrity is regarded as transgression and as an
injustice219. Past generations were far more aware of this than
today. The sternness with which they conducted themselves,
even if it was often exaggerated220, reflected the fact they had a
conscience of the excellence God demanded of them.

212 Jesus' disciples were noted for asking silly questions, although one must
allow that  they  were  uneducated  men.  We should  give  them further
credit  if  we consider  that  even a learned man like Nicodemus made
somewhat a fool of himself when inquiring about the kingdom of God,
John 3:1-10.

213 Matthew 24:36.
214 Matthew 24:32-33.
215 Matthew 24:29; 27:45, 51-53.
216 Matthew 24:34.
217 Matthew 24:27.
218 Psalms 19:7.
219 Genesis 4:5.
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Modern man has lost a sensitivity towards  conscience and
ignores the pervasiveness of sin, even if a vast portion of hu-
manity clamours out for  justice. The penalty for  sin is  death;
the Bible does not make death a consequence of genetics, but
of injustice. That is why  Christ had to die. Neither theology
nor biology can explain the necessity of  Christ's  crucifixion,
only jurisprudence can. Justice demands “eye for eye, tooth for
tooth”221. Ordinary people demand the same222. Through his dy-
ing and resurrecting,  Christ  has acquitted his  people and re-
stored the gift of  Life just as it has been originally given to
Adam. Moreover, this acquittal is not granted only to people,
but to the whole of Creation223. For how can we live as humans
if our habitat, the Creation, is taken away from us?

Restoration and Work

 While  acquittal  is  immediate,  reform that  turns  a  former
transgressor  into  a  law-abiding  citizen  takes  time and  more
than anything,  work. For the  perfection that  God demands is
not  reached  through  religious  and  monastic  practices  but
through  work224.  The  saying  “practice  makes  perfect”  bears
some truth. But the type of work we have in mind here is dif-
ferent  to  the  employment  and  jobs  that  people  seek  –  and
politicians promise. People who engage in employed  work in
order to earn a living, carry a slave's burden; for the slave must
work in order to live.  Christ has freed us from this. The free-
man lives in order to engage in restoration work. This is what
we mean by historic living.

Restoration encompasses  two tasks.  The first  is  to  return
things to the state they were in at the time of Eden. This means

220 In the Anglo-Saxon world this sternness was associated with the Vic-
torian era.

221 Leviticus 24:19-20.
222 This is often voiced in the press by the family and friends of a victim

when the courts punish the perpetrator of a crime.
223 Colossians 1:19-20.
224 Philippians 2:12.
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clearing the disarray of our times and rebuilding society afresh.
This task is described by the prophet Isaiah:

And they shall build the old wastes, they shall raise up
the former desolations, and they shall  repair the waste
cities, the desolations of many generations.225

The second task is the cultural mandate226 given to Adam and
Eve immediately after  God had formed them227.  This  means
that we are not only meant to repair, but also to join in with
God's act of creating.  Restoration includes  the original  creat-
ive  mandate  to  man.  This  two-pronged  approach  to  work
which involves restoring and creating is substantially different
from the common work performed by people to earn a living. 

This does not mean that we should exclude provision for
our daily bread from work. It signifies that we should consider
provision as a by-product of our work and not as its final aim.
Christ never forbade us eating bread228, but warned us that we
should not live on bread alone229, but also on the word of God
which commands us to serve230. The Christian – be he a scient-
ist, painter, carpenter, physician or home-maker (oikonomist) –
is a servant of the people. And because of this, he is a servant
of Christ231. And while he serves,  Christ also teaches him and
perfects him, a task that is completed by the end of life232.

225 Isaiah 61:4; emphasis added.
226 Schilders, 1977 and van Til, 1972. This cultural mandate must also be

regarded as civic: Genesis 17:4; Isaiah 9:6; 58:12; Luke 2:32; Hebrews
11:10; 13:14.

227 Genesis 1:28.
228 Matthew 12:1.
229 Matthew 4:4.
230 Romans 12:1; Ephesians 4:28; Colossians 1:10; Revelation 2:2,9,13,19;

3:8.
231 Matthew 25:45.
232 Philippians 1:6.



♣ Historic Living 87

Historic Nucleus and Eden

It is difficult for us to imagine what lies beyond our death.
Perhaps the greatest difficulty is to conceive a world without
evil. Since we live in a world where evil is everywhere, relent-
lessly driving us to doomsday, our mind is conditioned to think
of  evil as an integral part of the landscape. Despite this, the
Bible's  historic nucleus promises an Eden that is ahead of us,
and that is also relevant to today's  life. For  Eden is renewed,
but it is not new. When the  Bible speaks of a new earth and
sky233, they are not literally new but they are the renewed Cre-
ation after being rid of  evil. Everything that comes from the
hand of God is good, it will prevail and never be destroyed234.
The earth and the sky are the work of God's hands, they are his
glory235 and are under his  protection236.  However,  since they
have been tainted by  evil, they will be purified  – symbolised
by fire and burning237 – just as iron ore is refined in a blast fur-
nace where it is separated from waste materials and slag.

The same will apply to our bodies for they are an integral
part of our person, of our humanity, of God's original good and
perfect design.  They are also the  work of his hands; and he
does not make mistakes. They are the temple of the Holy Spirit
and the property of  Christ238. The idea that at  death our  soul
leaves the body and continues living apart from it has no bib-
lical foundation; it originates with Plato, who believed that the
“soul resembles the divine, and the body the mortal...”239 Our
turning to dust at death does not signify our destruction, but as
described by Paul, it is merely a change of clothing, from mor-
tal into immortal garments240. Nothing more. Therefore, Paul

233 Isaiah 65:17; 2 Peter 3:13; Revelation 21:1.
234 Genesis 9:11-13; Psalms 18:8; Romans 8:21-22.
235 Psalms 19:1; 29:3; 72:17-19; 90:16-17; 92:4-5; 111:7-8.
236 Psalms 104:21,30
237 Isaiah 51:6-8; Malachi 3:3; 1 Corinthians 3:13; 2 Peter 3:7,10,12.
238 1 Corinthians 6:15;19; see also Psalms 138:8; Isaiah 64:8.
239 Plato, 1999, p. 65.
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derided  death when  he  exclaimed  “O  death,  where  is  thy
sting?”241.

Like the works of God, our work of restoration, carried out
under his instructions, will also prevail242. It will be the founda-
tion of Eden where it will be greeted with a “Well done faithful
servant...”243. This means that the “there and then” must be car-
ried out “here and now”, as represented by the large circle la-
belled work in Figure 7.

A Christian is not meant to be an  escapist, but the salt of
this earth and the light of this world244. For,

looking forward to the eternal  world is not  (as some
modern people  think)  a  form of  escapism or  wishful
thinking, but one of the things a Christian is meant to
do. It  does not mean that we are to leave the present
world as it is. If you read history you will find that the
Christians who did most for the present world were just
those who thought most of the next... It is since Christi-
ans have largely ceased to think of the other world that
they have become so ineffective in this.245

Finally, we must return to the  relativity of  time. The Bible
consistently points to an immediacy of salvation and  restora-
tion;  of  an  Eden that  is  at  hand246.  Even the  prophets,  who
foresaw the coming of the Messiah hundreds of years before,
spoke of such a day as being near247. This immediacy is even
more clear after the death and resurrection of Christ. To the re-

240 1 Corinthians 15:52-55. The English expression “put on” translates the
Greek word νδύωἐ  (G1746), which literally means “to sink into (cloth-
ing), put on, clothe one's self”, Thayer. See also 2 Corinthians 5:3-4.

241 1 Corinthians 15:55.
242 Isaiah 45:11, 60:21; 65:21-22; Matthew 6:19-20; Philippians 2:16; 1 

Timothy 6:18-19.
243 Matthew 25:21.
244 Matthew 5:13-14.
245 Lewis, 1952, 10.
246 Matthew 3:2.
247 Isaiah 13:6; Ezekiel 30:3; Joel 1:15, 2:1; 3:14; Obadiah 15; Zephanaiah

1:7,14.
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pentant outlaw crucified next to him,  Jesus promised that he
would enter Eden that very day in the company of the Messiah
himself248 once his work was completed249. For in addition to
our life being a micro-history, it is also a micro-era. The event
in this micro-era is our work; when this work is over, our time
in this world stops250. As we have explained earlier on, an era
determines  the event  – our  work– and the event  determines
time. Towards the end of his living, when he saw his own work
completed, Paul wrote the following words:

henceforth there is laid up for me the crown of right-
eousness,  which  the  Lord,  the  righteous  judge,  shall
give to me at that day...251

The word henceforth252 in the original Greek document points
to what comes next rather than to a long wait lasting centuries.
A long wait for Eden would have been inconceivable to Paul,
knowing that others  – including the repentant outlaw by the
side of Jesus – were already there. He implied the same to the
Philippians, firstly by his eagerness to be in Eden with Christ253

and secondly by telling them that they too would enter it, once
their perfection – carried out while living – was complete.

Perhaps as an explanation  – albeit,  purely theoretical and
therefore, speculative  – we may consider that since the  Cre-
ation is one and it is renewed and not destroyed, our death does
not  mean a spatial  movement but  a  time movement.  At  our
death we switch from one era to another, from the present era
to  the  era of  Eden restored.  Both  are perpendicular  to  each
other and therefore, independent of each other254 (see Figure 9).

248 Luke 23:42-43.
249 John 19:30.
250 Just as – according to Einstein's theory of relativity – time stops for 

anything travelling at the speed of light.
251 2 Timothy 4:8; emphasis added.
252 λοιπόν (G3063): “it remains to show”, MLSJ.
253 Philippians 1:23.
254 This resembles the speed of light, where time for a moving object be-

comes totally independent of the time at a stationary point.



90 Chapter 7 ♣

Figure 9: Present and Eden Eras

If God designed all physical properties including the relativity
of time, it is perfectly possible that we might experience a sim-
ilar change of era at our death. It would stress the importance
of what  we do while  living in  the present  for  our  living in
Eden. However, I must repeat, this explanation is merely spec-
ulative.

Lead

We now reach the last  activity,  where final  decisions  are
made about how we  lead our  life, how we ought to live and
what we ought to live for255. The prophet Jeremiah foresaw the
day in which  God would write his law in our hearts and we
would not any longer be  lead by others.256 For we either  lead
our  life ourselves or we are  lead by others. The  Bible places
this activity in the heart (leb, H3820), which is:

the richest biblical term for the  totality of man’s inner
or immaterial nature. In biblical literature it is the most
frequently used term for man’s immaterial personality

255 Proverbs 4:23.
256 Jeremiah  31:33-34.  A parallel  passage  is  found  in  Joel  2:28  where,

rather than placing the law in the heart, the Spirit is poured onto people.

death present era

Eden era



♣ Historic Living 91

functions as well as the most inclusive term for them
since, in the Bible, virtually every immaterial function
of man is attributed to the “heart.”257

The  heart  is  the  seat  of  our  convictions  upon  which  our
thoughts are conceived in our mind. In turn, our thoughts, if
sound, ought to strengthen our convictions, if they are true. For
there is a relationship between the heart and mind of man that
is  similar to the relationship between his physical  heart  and
brain.  The heart nurtures the brain with blood, while the brain
tells the heart the pulse at which it ought to circulate the blood.
This applies not only to individual man, but also to society, for
the latter also has a heart and a mind. We will explore this in
the next chapter.

257 TWOT, 1071a.





8 Community Living

Patriarchal Society

There  is  a  cybernetic  theorem postulated  by  Conant  and
Ashby stating that “every good regulator of a system must be a
model of that system”258. Translated into sociology this means
that the leader of a group must be isomorphic with his group.
Once again, we find a distinct parallel between sociocybernet-
ics and biblical  sociology. The biblical  isomorphism is based
on the  fatherhood of  God whose protection  is  extended not
only to humanity – especially to vulnerable people, such as the
orphan and the widow259 – but also to the whole of the  cre-
ation260.  This  fatherhood is  passed on through a  covenant to
Abraham who becomes the prototype of father to be followed
by all men.

Abraham's original name is Abram (H47), a contraction of
'Abiyram (H48) meaning “my father is exalted”261. It reflects
the high regard placed on  fatherhood by the  Bible.  However,
exaltation does not imply the aloofness commonly adopted by
people  in  authority,  for  the  root  of  'Abiyram could  well  be
translated as “my daddy is exalted”262 suggesting affection and
bonhomie. The combination of warmth and respect is present
as much in the fatherhood of man as in the fatherhood of God.
Nor does exaltation imply privileges, pomp and other external
luxuries exemplified by purple robes and palaces. They are all
regarded as mere “vanities of vanities”263 aimed at covering up
the  inner  emptiness  of  the  outer  person.  Christ  himself
provides  us  with  a  model  of  paternal  moderation  and  self-
denial264.

258 Conant and Ashby, 1970.
259 Exodus 22:22-23; Job 29:16; Psalms 68:5. 
260 Psalms 103:13; Job 29:16, 38:28; Isaiah 63:16.
261 Genesis 17:5; BDB.
262 TWOT, 4a; this is echoed by Paul in Romans 8:15 and Galatians 4:6.
263 Ecclesiastes 1:2.
264 John 14:9.
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Given that the covenant extends beyond his family, Abram's
role as a father encompassed all communities265. His name is
accordingly changed to  Abraham. The  covenant defines three
levels of social structure, the  family, the  community and the
kingdom of God, these we already introduced in Figure 5. The
family is headed by the father266. Communities are in turn fed-
erations of families headed by a group of elders presided over
by a mayor who acts as father of the community267. Communit-
ies are federated into the kingdom of God which, we must em-
phasise,  does  not  correspond  to  the  modern  concept  of  the
state. Nor should the  kingdom of  God be identified with the
existing churches, regardless of their denomination, for these
are only specialised religious institutions and not a conglomer-
ation of  communities.  Churches  do not  reflect  the complete
spectrum of human activity268. 

The kingdom of God is ruled by the Messiah himself. This
avoids any centralisation of power and authority or an earthly
head  of  state.  Together  with  bureaucracy,  these  bring  only
pomp and executive privileges for which the people must sor-
rowfully pay the bill269. This does not mean that the Bible sup-
ports the overthrow of established state authorities by means of
violence and rebellion. On the contrary, it encourages people to
pray for  those in  authority  regardless  of  the social  structure
upon which they rule. But this does not mean acquiescence,

265 Which may be translated as father of many communities, Genesis 17:5.
The  nation  (gowy,  H4171)  of  Israel was  a  federation  of  tribes. The
Hebrew word does certainly not correspond to the modern state, but is
closer to a federation of autonomous municipalities, Scottish clans,  or
Swiss cantons. 

266 This is still so in many cultures and applied to  Christendom until re-
cently.

267  Even until recently, many small municipalities in Europe were organ-
ised in this manner. The mayor was acknowledged as the “father of the
village” who presided over its government led by a group of aldermen.
See de Raadt, J. D. R. and de Raadt, Veronica D., 2014. 

268 Refer to J. D R. de Raadt and Veronica de Raadt, 2017.
269 God opposed  and  warned  his  people  against  such  centralisation,  1

Samuel 8:4-18.
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God's  people  are  commissioned  to  advance  his  kingdom
through  education  and  persuasion,  never  through  coercion.
Education requires the sciences, and among them is  sociocy-
bernetics which will help examine the operation and complete-
ness of three social levels and their recursive structure which
we discussed at the end of Chapter 5. 

Family

To live life to the full, each person must belong to a family.
His family is to him what the hive is to the bee. Due to an iso-
morphism between  the  person,  the  family,  community  and
kingdom of God, this belonging takes the form of an encapsu-
lation that resembles a set of Russian dolls. Each doll is  iso-
morphic with a larger doll and fits within it in a manner shown
in Figure 10. That is, Figure 10 is  isomorphic with Figure 7
and all the activities of the individual reviewed in Chapters 6
and 7 have their correspondence in the  family structure. We
have placed only two  family members in Figure 10, to avoid
making this already complex figure even more complex. But
by  family,  we  mean  the  extended  family,  which  includes
uncles, aunts, grandparents, cousins and all friends whom are
informally talked about as “part of the family”. Therefore nor-
mally,  there  are  more  than  two  members  per  family.  Some
would identify this  family as “traditional”, but in truth it is a
normal family. It is as normal to humanity as a person having
eyes and ears. Moreover, normally, the father and the mother
are most likely to become grandparents and even great-grand-
parents.

Given this normality, we must ask how the family can pre-
serve normality when events in its environment threaten it. For
every family is confronted with a multiplicity of events – many
of them harmful. Moreover, they must respond to these as a so-
cial unit rather than as mere individuals. As we explained in
Chapter 6, some events demand a physical response, others do
not.  But  events  always  demand  an  information  response.
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Moreover, in a social group information is essential, for, in ad-
dition to being part of a response, it is the glue that bonds soci-
ety together. We will therefore now focus our attention on the
loops which we have numbered from 1 to 6 in Figure 10. Note
that, as with the individual in Figure 7, only  loop 1 is  both
physical and informational; all others are purely informational
and identified as such by the dashed lines. 

Figure 10: First Recursion: Family

By informational we mean loops – see Figure 11  – that in
one direction carry uncertainty (u) produced by events and in
the other direction carry information (i) leading to a response.
Cybernetics measures both uncertainty and information with a
common metric termed  variety270.  Variety is equivalent to the
centigrade  used  to  measure  temperature.  Just  as  centigrade

270 Cybernetics defines variety in a precise mathematical manner which we
need not consider for our purpose.

envision

lead

m
anage

coordinate

family  
members 
at work

FAMILY

1
2

5

6

4

3



♣ Community Living 97

measures both freezing and warm temperatures by changing its
sign from negative to positive at 0oC,  variety measures both
uncertainty and  information by exchanging its sign.  Informa-
tion has a positive sign, uncertainty has a negative one271.

Figure 11: Uncertainty and Information

Ashby's Law
All these loops are governed by a cybernetic law – Ashby's

law  – stating that, to ensure its normality, the  variety of the
events  confronting  a  social  system must  be  matched  by  an
equivalent requisite variety of responses272. In other words, the
uncertainty flowing  from  the  shared  environment  must  be
matched by an equivalent amount of information. Within each
of these activities, this  information is produced by the human
intellect273.  We will  centre our attention on how  information
flows through the loops once it has been generated by the intel-
lect. These information loops link the diverse activities within
the family in order to dissipate the uncertainty that threatens it.
As indicated above, loop 1 stands for a flow of information –
how to do the work – but also for a physical flow that demands

271 For a more detailed discussion of  variety, refer to J. D. R. de Raadt,
2015.

272 Also referred to as “law of Requisite Variety”, Ashby, 1957, p. 207.
273 A detailed study of intellect as a source of information is explained in J.

D. R. de Raadt, 2013.
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resources. How to obtain these resources and distribute them
according to needs and effectiveness represents a managerial
type of  uncertainty that must be matched by a corresponding
amount of  information.  This  information is  generated within
the managing activity, represented by loop 2 in Figure 10.

In  addition  to  resources,  responses  to  the  environmental
events will require collaboration between two or more mem-
bers of the family. When two or more people collaborate in a
task,  each  generates  uncertainty on  the  other.  For  each one
needs to know what the other is doing and this again requires a
certain amount of information which originates in the coordin-
ating activity, as indicated by  loop 3. Moreover,  coordination
of activities means allocating resources among the members of
the  family who are attending to the response, and this gives
rise  to  loop  4,  which  links  the  coordinating  and  managing
activities together.

Adaptation
This set of four loops aims to regulate everyday normality,

that is they are the  adaptive responses of a  family to the ex-
ternal events in its shared environment. When normality is dis-
turbed by environmental events that generate  uncertainty (u),
these loops and activities must enter into action in order to re-
gain normality  as  directed by corresponding  information (i).
This is illustrated in the left-hand side of Figure 12; the diag-
onal line shows a family in a disturbed state with the feedback
loop taking it back to its  normal state marked by the vertical
line.  Normally  women  have  greater  adaptive  abilities  than
men, or stated in terms of cybernetics, women have more ad-
aptive requisite  variety than men, and this fits well with their
roles as mothers and managers of the household. Gender equal-
ity ignores this difference and pushes women to take over mas-
culine roles while abandoning these important feminine ones.
Requisite variety is thus lost with the consequent reduction of
normality in family life. 
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Figure 12: Adaptation and Restoration

Restoration
However,  family normality does not solely depend on  ad-

aptation, it is also contingent on the level of normality in its
shared  environment.  But  the  environment  that  surrounds  a
family is far from normal. And as we have seen, for almost two
and a half  centuries,  beginning with  the  French Revolution,
modernity has brought about a turbulent and destructive tem-
pest on the  family, and thereby on society, everywhere frag-
menting its fabric. An  environment that so threatens the nor-
mality of the  family must have its own normality restored274.
Only then can the family hope to regain normality. The burden
of this  restoration,  in  order to be effective and long lasting,
must fall first upon the shoulders of the family. For, this is not
a mere individual agenda, but a communal one275 that begins
with the family276. The family is the principal instrument to at-

274 This has important scientific and educational implications. The natural
sciences are mostly focused on adaptation, while restoration relies on a
grasp of  the  humanities.  Certainly  omitting the  humanities  from our
educational system produces uneducated people thereby contributing to
the lack of direction and leadership in contemporary society. 

275 Matthew 5:13-14. Christ's commands are addressed in the plural ( με ς,ὑ ῖ
G5210).

276 1 Timothy 3:4-5.
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tain environmental normality. The family must be “the salt of
the  earth”  and  “the  light  of  the  world”,  and  it  is  upon  its
shoulders that the task to “repair the wasted cities, the desola-
tions of many generations” must first fall.

This in turn requires that we move beyond  managing and
coordinating. That is, a different set of responses must be gen-
erated and directed towards changing the shared  environment
rather than adapting to it. These responses – loop 6 (Fig. 10) –
are generated by envisioning. The pattern of these responses is
symmetrical to the one illustrated earlier but now directed to
the environment, as shown in the right-hand side of Figure 12.
That  is,  an  abnormal  environment  generates  uncertainty that
must be dispelled by information generated by the envisioning
activity in order to return it to normality. 

Response Time and Restoration
In contrast  to  managing,  envisioning is  an activity where

men have the greater ability or requisite  variety. Men's vision
tends to extend beyond the immediate circumstances and time.
This may be explained more clearly by introducing another cy-
bernetic concept, response time. It is uncommon for the avail-
able  information needed for restoration to perfectly match the
uncertainty generated by an  abnormal  environment. If the  in-
formation does not perfectly match the uncertainty, then there
will be a delay in restoring normality. This delay is termed re-
sponse time, and is a function of the requisite variety available
as measured by the ratio of information to uncertainty (i/u)277.
It has been plotted in Figure 13.

This function is curvilinear. We have marked two regions of
requisite variety by dashed ovals. The region on the right-hand
side reflects  response  time for  adaptation. This deals with re-
sponses directed to the internal, everyday, functioning of the
family and its requisite variety – as indicated by the ratio i/u –
is high and therefore the response time short. It needs to be suf-

277 For the mathematical relationship of this index with the response time,
see J. D. R. de Raadt, 2015.
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ficiently high, for every day family issues must be rapidly re-
solved to live normally. Here, the nimble talents of the female
are an asset.

Figure 13: Response Time

The left-hand side oval presents a very different picture. It
shows the response time when aiming at restoring the environ-
ment rather than adapting to it. It can be appreciated that the
ratio  i/u is very low and therefore the  response  time is rather
long. This is because restoring the environment to normality is
a far more daunting task than adapting to it. In contrast to ad-
aptation, restoration is based on an era rather than on chronolo-
gical time and this requires a different way of thinking; this is
sketched in Figure 14. The figure displays both ways of think-
ing encircled by dashed lined ovals; the one on the left is res-
toration and on the right adaptation. On the top left is the his-
toric nucleus dividing history into eras. Each era in turn gener-
ates two types of events: ordinary or momentous. As we dis-
cussed above, ordinary events are handled by adaptation at the
time of their happening.

The  threats  to  normality  flowing  out  of  an  era must  be
handled differently. First the era must be identified, and to do
this one must discern the momentous events that  mark its be-
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ginning278. Once an  era is identified, one must seek to under-
stand what drives it, and then know how to respond to it. The
the  outcomes  of  this  response  are  slow to  come.  It  usually
takes about a generation to see the first results.

Figure 14: Historiology and Restoration

Momentous  events  are  not  always  recognisable  immedi-
ately. Often it takes a long time to recognise them as such. Let
us consider, for example the analysis of modernity we carried
out  in  Chapters  3  and  4.  The  beginning  of  modernity  was
marked by the storming of the Bastille. The aim of the assault
was to obtain gunpowder stored inside the compound and to
liberate its prisoners. But there was far more to it. The attack
on the Bastille inaugurated the use of violence for political pur-
suits; for  coercion through violence became the instrument of

278 Matthew 16:3.
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the French Revolution and of the other revolutions that were to
follow it.

In addition to identifying an era by detecting its momentous
events, one must have an understanding of the historic nucleus
that  drives  it.  Only  then  can  one  effectively  respond  to  it.
Therefore, three elements – historic nucleus, era and moment-
ous events – are involved in restoration. When added together,
the  uncertainty involved in these three elements commensur-
ately brings the  requisite  variety down, that is,  the ratio  i/u.
This is the reason for  restoration being much slower than  ad-
aptation. For adaptation comprises only two elements – every-
day events  and  chronological  time. Both present  less  uncer-
tainty and result in a shorter response time.

Leadership
The  work of  restoration must be carried out by the same

workers and resources that do the work of adaptation. From a
managerial point of view, envisioning represents an added flow
of  uncertainty to its activities to which it must respond. This
creates  opposing  demands  on  the  available  workers  and re-
sources and therefore a decision must be made as to how to di-
vide these demands between adaptation and restoration.  Loop
5 (Fig. 10) stands for the uncertainty generated in the family. A
decision must be made about what level of ratio i/u should be
allowed in loop 5. If this ratio is too low, the family might risk
adapting to an abnormal environment that will eventually des-
troy it. This is what is happening in the contemporary family.
If the ratio is too high, then the everyday needs of the family
may not be adequately met and it will collapse internally. 

Deciding the correct ratio i/u to be allowed in loop 5 is the
responsibility of the head of the family, and loop 6 represents
the  uncertainty created by this decision to which he must re-
spond with information that is wise enough to balance adapta-
tion and restoration without endangering the life of the family.
As we have said before, making such decisions is nothing to
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envy,  but  rather  a  cross  that  a  father  must  carry  on  his
shoulders.

Community

 Notwithstanding, and no matter how wise the head of the
family might be, the overall  requisite  variety of the  family is
insufficient by itself to restore the  environment to normality.
To have a significant effect, families must organise themselves
into a  community that will comprise many families and that
will at the same time preserve – through a recursive structure –
the familial structure found in each single family279. The com-
munity, organised in this manner, is shown in Figure 15, where
families  have  been  encapsulated  into  the  community  once
more following the pattern of the Russian dolls. All the activit-
ies and their  loops and the sociocybernetic principles that ap-
ply to the family also apply to the community. The larger num-
ber of people comprising a  community, offering a greater  re-
quisite variety of talents and knowledge, will increase the ratio
i/u in every loop, especially loop 5 associated with the restora-
tion activity, which was shown to be rather low in the family.
Therefore, the community increases the stability of its families
as well as having a greater capability to return the shared envir-
onment to its normality.

These  advantages  are  gained  through  a  normal,  humane
manner of organising people. It is in stark contrast with bur-
eaucracy, for a recursive organisation does not pull people out
from  their  normal  social  environment  of  family and  com-
munity and set them into an assembly line structure that dehu-
manises them. Moreover, leadership emerges out of the people.
They are not controlled by impersonal and extraneous bureau-
crats who will be willing to sacrifice them to attain their cor-
porate objectives, whether monetary, political or both. Rather
they are lead by fathers and elders who care for their own. 

279 Kuyper called this familial structure the “germ of organisation”, 1950,
p. 56.
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Figure 15: Community Level

The Kingdom of God

We  have  seen  that  the  family normally  reaches  a  stage
where it lacks the requisite variety to handle the uncertainty in
an abnormal environment and must rely on a higher level of re-
cursion.  The same happens  at  the  community  level  and the
temptation would be to erect another recursion level to gener-
ate the extra information. But God is against it. Israel's request
for a human king offended God, he also warned the people of
the consequences of changing Israel's social organisation of the
time, based on  family and tribe, to a monarchy280. The mon-

280 1 Samuel 8:7-18.
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archy turned into  an oppressive bureaucracy when Solomon
became king281.

What God had in mind for Israel makes perfect sociocyber-
netic sense. He regarded the  community as the last  recursion
by encircling it with his own kingship just as he encircles the
beehive and the wolf pack with his providence without any in-
tervening system in between. Therefore, in Figure 15 we have
placed the two social recursion levels – family and community
– within a large circle representing the  work of a third  recur-
sion,  that is,  God's kingdom. Note that we have represented
this  recursion with a circle, the graphic symbol we have used
to represent  work in  all  our figures.  For  God is  a worker  –
which  he  performs  through  his  Spirit  – represented  by  the
small arrows surrounding the circle. Although we cannot see
him,  we  can  empirically  observe  and  experience  his  work
within the circle. We know nothing about what is beyond this
circle; we don't need to know, for it is none of our business. 

As the third and final social recursion, God himself particip-
ates as a worker, he becomes part of the human community, he
becomes one of the people. He is Emmanuel,  God with us282,
the historical man Jesus Christ283 who within the circle contin-
ues to rule his kingdom through his  Spirit. That is why Paul
calls the Christian community the communion of the Spirit284.
Now, we have pointed out earlier on that, in the Bible, all so-
cial structures are recursively patriarchal. It applies also to the
kingdom of  God,  Christ is its  king, but he also stands for the
Father. They who saw him, saw the Father285, and thus we see
him now, both historically and spiritually. The kingdom of God
is a family with people as his children. And at the head of that
family sits  Christ presiding as the Father's legate. This is the
way to live and to experience true freedom. It is not the revolu-

281 1 Kings 5:13-18, 12:1-4.
282 Isaiah 7:14; Matthew 1:23.
283 Christ (from the  Greek χριστός, G5547) which stands for the  Hebrew

mashiyach (H4899) and is translated into English as Messiah.
284 2 Corinthians 13:14; Philippians 2:1.
285 John 14:9.
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tionary liberté, imposed with the guillotine. It is  Christ's edu-
cated freedom, exercised within the family governed by God's
love286. It is an ethical  freedom, a  freedom to serve those we
love.

Finally, we must consider how the Spirit meets the shortage
of requisite variety in the community. Firstly, he constrains the
environmental  variety to a level so that it closely approaches
the  requisite  variety that all  living creatures,  including man,
have been given. Secondly,  despite the  constraint, when this
environmental variety exceeds the normal levels to which liv-
ing  creatures  can adapt,  the  Spirit  increases  the  envisioning
variety by  inspiration. We define  inspiration as  information
that enters our mind without us having anything to do with it.
It is certainly not the product of rationalism or any other form
of reasoning287.  We recognise it  as a direct gift of the  Spirit
who does not allow us to be tested beyond our endurance288.

Conclusion

Atheists will of course reject God's kingdom and the inter-
vention of the  Spirit. But they will still have to deal with the
excess environmental uncertainty and the corresponding short-
age of  requisite  variety to handle it. Since this  uncertainty is
mostly man generated, the only manner open to the atheist to
reduce it is to constrain human action, that is, to remove free-
dom. This requires that the kingdom of God in Figure 15 be re-
moved and replaced by the kingdom of man, usually led by
one or more tyrants who crave for power. These tyrants rule as
much in Christendom – supposedly the “free world” – as in the
various Marxist republics.
 A tyrant who craves power is best served by a hierarchical
bureaucracy with as many levels as possible, for a tyrant re-
quires the collaboration of sub-tyrants to control the people. In

286 1 John 4:8.
287 Most masterpieces of art and science are the product of inspiration.
288 1 Corinthians 10:13.
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addition, to function effectively,  bureaucracies require people
to be strongly individualistic. The  family and the  community
must  be  consequently  dismantled  to  isolate  the  person  and
make him solely dependent on the bureaucracy; especially de-
pendent on it for knowledge and information. This in turn has
meant the bureaucratisation of  education at all levels and the
strict control of the media. Information technology has proven
to  be  a  powerful  tool  to  attain  both  these  means.  Detached
from family and community, brainwashed by intellectual cap-
ital and mobile phones, modern people have adopted the herd
behaviour of sheep and they can be easily manipulated to jump
off any cliff singled out by the tyrants.

Huxley289 stated that when the freedom of the people is re-
stricted,  sexuality can be used as a pressure valve to release
them and give  them the  false  impression  of  liberty.  This  is
what has taken place with the simultaneous rise of post-mod-
ernity and the sexual revolution. It began with the contracept-
ive pill which encouraged extramarital sex, and was followed
by  the  progressive  abandonment  of  marriage  for  temporal
“partnerships”. The next step has been the legitimisation of ho-
mosexuality and every other possible sexual expression as pro-
moted  by  the  degenderisation movement.  Behind  this  false
sense of freedom – under the guise of “liberté” – is a brutal and
tyrannical thrust against the  family, the  community and ulti-
mately humanity.

Why should we, in the face of a social movement of such
magnitude,  endeavour  to  encourage  others  to  stand  their
ground and defend the family? We do it, because in contrast to
the bulk of present society, we focus our work not on chronolo-
gical  time but on a  historical  era. Our  era is self-destructing,
and the children who are our future, must have a defender. We
do it  because we live  historically,  and we are confident that
God is on our side290. Therefore, our work is not vain291. On the

289 Huxley, 1965.
290 Romans 8:31.
291 1 Corinthians 15:58.
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contrary, we know that whatever we bind on earth, we bind in
Eden, and whatever we loose in this  life, we also loose in the
next. Finally, we do it because we love the freedom that Christ
has given us, and we are determined not to surrender it. 
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